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The Elements of Religious Humanism 

BENJAMIN MILLER 

The humanist movement has been challenged to engage its best thought 

in formulating answers to what Roy Wood Sellars called “that basic inter- 
rogation of human life, the human situation, and the nature of things.” This 
is a general statement of the task which has been widely symbolized by the 

name “religion.” Humanism has achieved distinction in this intellectual 

quest by proceeding upon naturalistic premises and a rigorously empirical 

method. But this intellectual activity of judging and giving reasons for the 
truth-claim of ideas and concepts is sufficiently connoted by the name “phi- 

losophy.” Why insist upon calling it religion? 
Is there an aspect of human experience that we can unambiguously 

define as religious, and that can be distinguished from the intellectual activity 
of philosophizing (whether by professionals or amateurs), on the one hand, 
and from the rational-volitional activity of being moral, on the other? It 
seems to me that there is such an aspect of our common experience, and 

that it defines the religious core of all of the great historical traditions, lying 
beneath the codes and fixed practices of moral behavior and beneath the 
elaborated systems of intellectual dogma. It determines the core of the 
humanist’s philosophical and moral experience. 

The religious aspect of human experience is essentially non-reflective 

and non-moral. It is a profound emotional relationship with the environing 
world, an appreciative response to the wholeness of life that is characterized 
by a dominant and generalized attitude of confidence and trust. This is 

the core of all “religions” that is distinguishable from the intellectual ele- 

ment of interpretive philosophies and theologies, from the moral element 

© Benjamin Miller was Leader of the Philadelphia Ethical Society, 1960-61. Born 
and educated in California, his graduate studies were at Yale Divinity School. He 
was ordained a priest of the Protestant Episcopal Church in 1942 and taught phi- 
losophy and religion at Pomona College, Stephens College and the University of 
Vermont. He joined the ethical movement in 1955. 
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of value judgments and consequent ways of behaving, and from the institu- 
tional element of the purposeful and socially organized pursuit of values. 

With particular relevance to humanism, what John Herman Randall, 

Jr., spoke of as “insufficient recognition of the need of imagination in re- 
ligion, and of the role of religious symbols” has been in part the consequence 
of identifying religious experience either with answers to the basic ques- 

tions, which is on the level of intellectual activity, or with morality, which 

is on the level of rational-volitional activity. The religious response is rooted 
in man’s sensuous relations with things and events, reaching toward an 

aesthetic awareness and appreciation, and beyond to a “mystical recogni- 
tion”* of the wholeness of life and things. 

Imagination is peculiarly an instrument of this kind of human response. 

The wholeness to which the appreciative-mystical response is made is a 
unification within human consciousness of the multiple and contradictory 
realities which confront us in the natural world. It is an imaginatively created 

unity. The objective reality to which man responds is not one but many— 
and frequently conflicting. The universe of human experience is a plural- 
istic universe. But the imaginatively created unity within the human con- 

sciousness expresses both the subjective condition and the uniquely creative 
powers of man’s conscious existence. This suggests the inevitability and the 

universality of the human religious response. 
This concept of sensuous mysticism is a useful one, if the term “mysti- 

cism” can be cleared of traditional connotations of the supernatural and of 
the literal identification of man with some objective Being. While the mys- 
tical recognition is imaginative—a unique achievement of the human spirit— 
and reaches beyond the perceptual limitations of the aesthetic experience, it 
does not cease to be dependent on man’s basic sensuous relations to the 
world. This approach to the understanding of the religious response points 
to the need of a far more serious consideration of the role of imagination and 
of religious symbols. Perhaps the greatest weakness of so-called liberal or 
humanistic or ethical religion is precisely at this point. 

*For this term I am indebted to Robinson Jeffers, who in 1938 wrote in a letter to the writer that “the 

beauty of things may be felt without any mystical recognition. But in that case it seems to me to be 
felt incompletely, however keenly. It seems to me that the mystical experience grows out of the aesthetic 
experience, naturally, almost logically.” 
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THE NEED FOR SYMBOLS 

The expressive demands of the religious consciousness can only be satis- 

fied by symbolic or mytho-poetic devices. The celebration of man’s religious 
relation to the world, both individually and socially, is an imaginative 
dramatization of his appreciative-mystical response to all of life. 

The symbols of the historic traditions are no longer fully adequate for 

the dramatic celebration of man’s religious response. The old symbols reflect 
the traditional supernaturalistic world-view and the emotional relations 
which that world-view prescribed and nourished. Thus, for the naturalistic 
humanist these symbols no longer stand for the empirical relations which 

constitute the religious response, and are no longer meaningful as vehicles 

for the dramatic celebration of that response. 
The formidable task which confronts our humanist movement is that 

of creating imaginative embodiments, or symbolic denotations, of the re- 

ligious attitude and its intelligible values which will serve to celebrate that 

attitude and its values. In this enormously difficult task humanism will lean 
more heavily and more fruitfully upon the experience of literature and the 

arts than on the ecclesiastical traditions. 
The imaginative symbols which need to be created must primarily 

denote the actual religious response, rather than merely connote the in- 

tellectual interpretations of its meaning. This criterion is crucial because it 

preserves the distinguishable functions of religious experience, on the one 

hand, and of moral and philosophical activities, on the other. This does not, 

of course, imply that these distinguishable functions are unrelated. 
The philosophical problem here is whether we can, meaningfully and 

unambiguously, fashion a concept that will maintain the distinction be- 
tween the religious response, on the one hand, and the moral response, on 

the other, and at the same time maintain the essential complementarity and 

interactive relationship of these two functions. Or putting the question 

another way, the problem is whether we can justify a concept of “ethical 
religion,” not on the ground that the ethics is religious or that the religion 

is ethical, but on the ground that the meaning of human existence is fulfilled 
by man’s being both ethical and religious. In these terms, ethical religion is 

not simply a species of ethics or a species of religion, but it is a pattern of 

human response and growth that strives toward both the ethical life and 
the religious life. The one is not derived from the other; both are derived 

from the universal human drive toward man’s fulfillment as a person. > 
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Algernon D. Black, in a recent address at the New York Society for 
Ethical Culture, spoke this summary of the meaning of “Ethical Humanism.” 

I like to believe that in Ethical Humanism we have a religious philosophy, a con- 
cern for man, a sense of the importance of the relations of human beings to one 
another, individual to individual and group to group. Instead of the relations of 
people who neglect and misuse and injure one another and rob one another of 
the taste for life, we must learn to give one another security and encouragement, 
heal one another, teach one another, liberate and stimulate in such a way that 

people have a taste for life and a sense of what a wonderful world it could be... . 
Recognizing that the various traditional faiths help people live, this Ethical Human- 
ism appeals particularly to people who are seeking meaning in life, a focus, and 
the integrating force of an ethical faith as the basis for strength and courage to live 
through this most difficult period. 

This is an excellent statement of the ethical basis of human individua- 

tion and fellowship. But it seems to me that Mr. Black has adventitiously 
called this a religious philosophy. What is religious about it that is anything 
more than an ethical faith? Mr. Black has persuasively challenged us to 

make sense of our lives and to find the resource of strength and courage by 
striving to be ethical. This is the good news of an ethical faith. But what is 
added to our understanding of this challenge by simply naming it religious? 

Much of the self-professed “religious” character of organized liberal 
fellowships is subject to this criticism. Among Ethical Culturists, Unitarians, 
Universalists, liberal Protestants and Jews, and unaffiliated religious human- 

ists it is often very difficult to grasp precisely what is meant by the religious 

differentia. Presumably it asserts that the belief and practice of their ethical 
faith are not irreligious or non-religious. It would seem to assert that there 

is a difference between an ethical faith that is religious and an ethical faith 

that is not religious. The value judgment is implied that the former is better 

and more desirable than the latter. But by what characteristics do we recog- 
nize that an ethical faith is religious? 

CRITERIA OF THE RELIGIOUS 

I suggest that this phrasing of the question is improper because it is 
irrelevant and misleading. It is like asking by what characteristics do we 

recognize the color of a sound? The term religious applies to a human re- 
sponse that is different in kind from the moral response. The one does not 
essentially qualify the other. Let us consider the following propositions. 

First, let us say that ethics is autonomous, that it stands on its own feet; 

and that the religious response is not in itself an ethical quality, nor is it a 
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department of the ethical life. It is quite plausible that one may be ethical 
without being religious, and vice versa. The direction of one’s life by devo- 
tion to an ethical faith does not necessarily imply the religious attitude; it 
does not depend upon one’s capacity to respond religiously to his world. The 
ethical person may or may not be also the religious person. Therefore, to 
speak of “ethical religion” is to move to the consideration of something 
more, something other than the ethical life, which completes the individual’s 
comprehensive frame of orientation. 

Second, the religious experience is a profound and pervasive attitude, a 
feeling-response to all that one is and does, and to all that happens to one. 
Specifically, the differentia of the religious response is the feeling of apprecia- 
tion, confidence, and trust—what is sometimes called the feeling of “at-home- 

ness,” or the feeling of “communion” with oneself and with one’s world— 

with the totality or the wholeness of what one takes to be reality. This is the 
religious quality of experience. One feels “religious,” essentially. The poet 

gives voice to this religious response when he writes: 

... however ugly the parts appear the whole remains beautiful. A severed hand 
Is an ugly thing, and man dissevered from the earth and stars and his history . . . 

for contemplation or in fact... 
Often appears atrociously ugly. Integrity is wholeness, the greatest beauty is 
Organic wholeness, the wholeness of life and things, the divine beauty of the 

universe. Love that, not man 
Apart from that, or else you will share man’s pitiful confusions, or drown in despair 

when his days darken. 
(Robinson Jeffers, “The Answer”) 

This is the religious character of man’s relations with his world which 

underlies all of the great traditions, including the venerable tradition of 
humanism. One seeks, finds, rationalizes, and interprets this common re- 

ligious response in terms of the philosophical and moral “systems” which 
most consistently make sense of that response. It is at this point that the 
diversity of opinion overclouds and obscures the unity of sentiment. The 
diverse traditions are not diverse religiously, but only philosophically (or 
theologically) and morally. 

I am not suggesting that, in terms of understanding the nature of the 
religious experience, intellectual knowledge and interpretation are unimpor- 
tant. They are profoundly important. I am, therefore, a naturalistic human- 
ist, not a supernaturalistic theist. This is precisely the double-edged urgency 
with which we are confronted: first, to understand the religious response in 
its own terms; and, second, to discover the most adequate philosophical 

1961, NUMBER 5 263 



and moral interpretations of the meaning of that response. 
For the religious humanist, his “religiousness” is essentially a matter of 

sentiment, feeling, attitude, emotional response to his world as a whole, as a 

totality. What makes him a religious humanist, rather than a religious some- 
thing-else, is a matter of intellectual knowledge, understanding, and interpre- 
tation—and the consequent order of his behavior and his human relations. 

From a philosophical point of view, the religious humanist is not re- 
ligious because he is a humanist, nor a humanist because he is religious. He 
is a religious humanist by virtue of being both religious and a humanist— 

that is, he finds a meaningful frame of orientation for his life in an emotional 

relationship with the wholeness of life and things that is characterized by a 
predominant sense of appreciation, confidence, and trust; and in understand- 

ing and interpreting this response in terms of the philosophy of naturalistic 
humanism, with the consequent morality of human relationships and its 

imperative way of life. 
The term “ethical religion,” it seems to me, suggests the most compre- 

hensive and the most fruitful concept of that frame of orientation for which 
modern man is desperately searching—religiously, morally, and _philo- 

sophically. 
Religiously, it allows for the perception of that appreciative and con- 

fident response to what is emotionally (or “mystically”) recognized as the 

wholeness of life, without the prejudiced anticipation that is defined by 

particular philosophical and theological opinions regarding the nature of 
ultimate reality. On the level of the religious response it remains meta- 

physically neutral, and without prior intellectual discrimination or expecta- 

tion it is responsive only to the human need and capacity for this profound 

emotional relationship with one’s world at all points where it touches him. 
I am reminded of these lines from Donald C. Babcock’s poem, “The 

Little Duck,” which appeared some years ago in The New Yorker: 

He can rest while the Atlantic heaves, because he rests in the Atlantic. 

Probably he doesn’t know how large the ocean is. 
And neither do you. 
But he realizes it. 
And what does he do, I ask you. He sits down in it. 
He reposes in the immediate as if it were infinity—which it is. 
That is religion, and the duck has it. 
He has made himself part of the boundless, by easing himself into it 

just where it touches him. 

Morally, the concept of ethical religion is fruitful because it allows for 

264 THE HUMANIST 



the determination of the direction and goals of one’s human relations with- 

out a necessary dependence upon one’s metaphysical or theological opinions. 
It establishes the basis of such determination upon one’s knowledge of the 
nature of human nature, and upon the understanding of that common hu- 
manity which characterizes all of us, regardless of our metaphysical or theo- 
logical orientations. 

Philosophically, the concept of ethical religion justifies our capacity to 
discover for ourselves the best possible rationalization and interpretation of 
the religious and moral values inherent in the meaningfulness of our lives 
as persons. On this level of rationalization and interpretation, there is no 
substantial reason why we ought to share the same views. Hence, the plural- 
ism of ethical religion. 

Mr. Jeffers noted that “it is quite true that religion and ethics are differ- 
ent things, but they are associated almost universally; and religious experi- 
ence causes some change in the manner of living.” This is a clue to under- 
standing the relation between the religious and moral responses, without 
being trapped into the confusion suggested by the proposition that ethics is 
derived from religion, on the one hand, or that religion zs ethics, on the other. 

It seems to me that the distinctive function of religious humanism is, 
first, to understand the nature of the specifically religious response; second, 
to understand its necessary relation—in terms of the fulfillment of the 
whole person—with the moral response; and, third, to understand the plural- 

istic inclusiveness of the necessary rationalization and interpretation of this 
total response. 

Professor W. B. Blakemore, in a review of the posthumous publication 
of Edward Scribner Ames’ autobiography (The Journal of Religion, July, 

1961), wrote that this book “may yet prove that Edward Scribner Ames will 
be forever misunderstood by the vast majority who, learning that he was a 
philosopher, will suppose that he gave leadership to a very cold kind of 
religion. Whereas the opposite was true. However, the warmth was not pres- 

ent in that sentimentality which many identify as religious ardor. It was 

present instead in moral strength and aesthetic sensibility. Through these 
factors as well as his intellectual vigor, every member of his congregation 
was aware of the largeness of Ames’ pastoral devotion.” 

This image of Edward Scribner Ames portrays the character of the 
religious humanist as one who exercises a practised and disciplined response 
to the totality of life, the universe, and himself. Religiously, morally, and 
philosophically, these are the distinctive elements of religious humanism. 
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ARE WE ALONE IN THE FOREST 

The boy sat 
piecing a bone-minded bone, 
any red rag, 
two button-eyed buttons, 
and a chemical frothing 
he hoped would turn out to be 
some sort of cerebration. 

What are you doing 
in this hour of lost maxims: 

the father asked, 

concerned as any grandee. 

The boy held up 
the bone-minded bone, 

any red rag, 
two button-eyed buttons, 
and the chemical frothing 
he hoped would turn out to be 
some sort of cerebration. 
I’m making another God, he said, 

who has concern 
for misunderstood crickets 

and little mice 

whose mother has been killed. 

The father cried, 

as though tears are free. 
Was there no way to protect his son 
against over-sized aspiration 
and the hole where earth ends 
and your-guess-is-as-good-as-mine 
begins. 

—Parm Mayer 

© Parm Mayer teaches at Northwood Institute, Alma, Michigan. Poems 
of his have appeared in twenty-six literary journals including Antioch 
Review, Beloit Poetry Journal, Epoch, Fiddlehead and the Western Hu- 
manities Review. 

266 THE HUMANIST 



A Time for Ethical Humanism 

GERALD WENDT 

If a spectacular or popular title had been needed to attract this audience it 
could have been: “Come the Revolution!” We are living through a revolution 
broader and deeper than that which separated the Renaissance from the Medieval 
culture, which replaced a flat earth by a spherical one, established the sun as the 
center of the solar system and added the Western Hemisphere to the known world. 
The extent and significance of revolutions are seldom appreciated by those who 
live through them. In fact, they often take generations or even centuries to become 
wholly established. But the present one is relatively swift, as everything is these 
days and will probably be mature by the end of this century. Its major features 
are recognizable now. 

They include the shattering of the great colonial empires; the upsurge of 
nationalism and the absorption of new nations into larger political units that are 
both regional and world-wide; the successful establishment of socialism over large 
areas; the second industrial revolution which is replacing human by electronic 
brains as the first replaced human and animal muscle by machines; and, finally, the 
new universe that has been revealed by research in science. 

Most of these facts are already familiar and need not be reviewed. But the 
last-named—this new universe—is relatively new and is not yet generally under- 
stood. Certainly its power is not appreciated by those to whom science is alien. Yet 
it is probably the most influential of all and its effects during the next decade or 
two must become part of our thinking. 

We live in a world of change. The earth itself has for several billions of years 
been in a constant process of change. The natural and inevitable change which 
we call evolution has always been slow, be it geological, biological, social or intel- 
lectual. Geology measures time in hundreds of millions of vears; biology in millions. 
Upon the advent of man, with his adaptability, his aggressiveness and his restless 
mind, social changes predominated and quickened the pace so that changes were 

e Editorial Note—This issue of The Humanist ts delayed in publication by the 
illness of the Editor. The staff has partially filled the gap by the publication here 
of the annual Felix Adler Lecture, delivered by the Editor at the New York Soctety 
for Ethical Culture on April 19, 1961, and published here with the Society's per- 
mission —M.G. 
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measured in thousands of years. They were hardly noticeable within a single life- 
time, but within the past century each new generation has lived in a new world. 
This is a phase of intellectual evolution. Its pacemaker is scientific research, with 
the accumulation and application of reliable knowledge. In this aspect science is 
the most powerful force acting on society today—and always as a force for change. 

An outstanding characteristic of scientific research is that its pace constantly 
accelerates. In the nineteenth century it was still the avocation of amateurs who 
were given opportunity but not much more by the universities and spent a few 
hundreds or thousands of dollars on it annually. With the twentieth century (and 
somewhat earlier in Germany) came the organized industrial research laboratories 
that did not hesitate to spend millions of dollars on research each year, confident 
that it would pay off in production and profits, as indeed it did. Then, during the 
second World War, the discovery of the colossal energy available from within the 
atoms of uranium, plus the fear of German pre-eminence in research, caused 
President Roosevelt to seek and get an appropriation from Congress for two billion 
dollars for intensive research on this possible weapon. The fear was groundless, the 
resulting bomb was disastrous, but the new pace of research was maintained. In 
1960 this country spent almost twelve billion dollars on research—almost a billion 
dollars a month. And the pace is still increasing. As an inevitable consequence the 
pace of social change accelerates too. With the thrust of a thousand million dollars 
a month, this is no longer evolution but revolution. 

Volumes would be required to recount the new insights and concepts attained 
in the many sciences during the past two decades, to say nothing of their social 
consequences. This is not the place for it and I shall confine myself to two that 
have radically altered our ideas of the universe itself. 

INNER AND OUTER SPACE 

The first of these is the accidental discovery of radioactivity by Professor Henri 
Becquerel and of penetrating X-rays by Professor Roentgen, followed at once 
by the isolation of radium by Madame Curie, all in the closing years of the nine- 
teenth century. They opened the door to the exploration of the atom by revealing 
the natural conversion of matter into energy. Within two decades it became evi- 
dent that the atom was far from inscrutable but was in fact a tiny universe in itself— 
a very complex one with protons at the center and electrons cruising about it. 
Then the incredibly small atomic nucleus was itself disrupted and found to contain 
a host of still smaller particles. The smallness of these particles, their high speed 
and energy and, often, their short lives all gave us new conceptions about matter 
and energy. Above all, we learned to think of infinity in the inward direction just 
as infinity outward into space has always intrigued us. The universe became awe- 
some in an unexpected direction. The concept itself is fully as important as our 
present ability to annihilate some of these particles by turning them into energy. 
Yet it is less than twenty years since this aspect of the universe entered our minds. 
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The second great advance was made only four years ago and already challenges 
our imagination more than any previous one has. This is our success in placing 
small satellites in orbit around the earth and even tiny planets in orbit around the 
sun. Outer space has become a reality and for many years we shall devote major 
effort to its exploration. Except for brief, dangerous and highly specialized expedi- 
tions, this will not be done by human beings with their frail bodies and feeble 
senses but by those superhuman electronic creatures of ours that are doing it now. 
Equipped with electronic eyes, ears, and feelers, far more sensitive than the human 
ones, far quicker to react, able to report in detail across thousands and even millions 
of miles, they are the ideal explorers that can travel for days and even years on end, 
observing and reporting without interruption. They can and surely will penetrate 
the steaming clouds of Venus to explore whatever surface there is at a temperature 
of 600°F where no living thing can go. They can be directed to the remote regions 
of space, even close to the sun itself to send back or bring back the results of their 
explorations. They are a completely new extension of our own senses, as the 
telescope and the microscope were to previous generations of scientists. In the 
course of time they can even investigate the neighbors of the sun in the Milky Way, 
though such a voyage would require decades at best and could thus answer the most 
intriguing of all questions, namely, whether or not there are planets on other stars 
and whether or not they are inhabited and if so by what other creatures. 

Already we know from astronomical researches that planets could well be 
formed near other stars, as ours were formed, by the accretion of cosmic dust and 
material particles that are scattered through space. It now seems certain that there 
is more matter in the form of cold invisible dust, scattered throughout space, than 
there is in all the luminous stars. Indeed, the new radiotelescopes, that detect radio 
waves instead of light, have revealed vast numbers of giant stars which emit radio 
waves but are completely dark. It will no doubt take centuries before we fully 
understand even our own neighborhood in the universe. 

THE COSMIC OUTLOOK 

Whatever the unpredictable practical result may be in the course of time, it 
is already evident that we—and especially the younger generation—must abandon 
our terrestrial point of view and achieve a cosmic outlook. From the vast dis- 
tances of space the earth is but a speck circulating around one small star that is 
only one of forty billions in the Milky Way which is itself only one among billions 
of galaxies. It is a small thing, a very small world, as inconsequential as the clear- 
ing in the forest that was the world of our ancestors. The shock of this cosmic 
point of view was well expressed to me by a college student recently who said 
she had been unable to sleep for thinking of human beings cruising off into space— 
and “leaving God behind.” This was amazing to me because I had never thought 
of God as an earthly being. But to her it was like sailing away from ancient Greece, 
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beyond the purview of the local gods on Mount Olympus. Her remark illumines 
the grave contrast between our traditional symbols and those suited to the new 
universe. 

Our church spires point upward. To Heaven? Or to the sky? Let us not con- 
fuse the two. Every child who can read or can watch television now knows that 
there is no sky. The sensation of blue, caused by the diffraction of sunlight by dust 
particles high in the atmosphere, fades to purple and then to black with increasing 
height. The higher one goes, the blacker the scene. At no point is there such a 
thing as a sky. Any child who is taught that Heaven is in the sky must conclude 
that in that case there is no Heaven either. Thus Heaven will follow Hell into 
limbo, for already it is impossible to think of Hell as a reality down in the solid 
granite that is under the earth’s surface everywhere. So Hell is generally ignored 
in spite of ancient dogmas. Heaven, like Hell, cannot be a terrestrial place that can 
be geographically located any more than modern Greeks can locate the home of the 
gods on their mountain top. The concept is antiquated; it cannot persist into the 
cosmic age. 

To be sure, this is not to say that no Heaven exists. But if it does it must be 
beyond the three dimensions of space—and perhaps beyond the fourth dimension 
of time also. For all we know there may be a fifth dimension, which is life. And 
we may speculate that a sixth dimension permits consciousness in living beings, 
and even a seventh that is the realm of the spirit and thus distinguishes human 
beings from the animals, just as inanimate things exist in three dimensions where 
nothing ever happens, whereas events take place in four dimensions where the 
dimension of time permits motion. This is pure speculation, of course, but if 
Heaven is to be brought into conformity with the new cosmic point of view some 
such extensions of our present limited conceptions will be needed. 

So too, the possible existence of intelligent beings on other planets requires a 
vast leap from our present conceptions. If they are intelligent, perhaps they have 
“souls” too. In that case, what shall we think of the population of Heaven? A 
billion planets each harboring billions of souls would long ago have overcrowded 
any earthly heaven. Is Heaven then a billion times as big as anyone has ever 
thought, or are there a billion separate and segregated heavens? No one knows. 
No one has ever thought about it. It is not to be found in any of the ancient books, 
no matter how sacred, because, of course, such talk would have been nonsense to 

the people for whom these books were written. But by the same sign the ancient 
concepts are nonsense to us. The ancient legends are not merely inadequate now; 
they are incompatible with our present knowledge. 

And this knowledge is still preliminary and inadequate. Some day we shall 
have the answers to such far questions. The rapid broadening and deepening of 
our knowledge is assurance that research will continue, that new insights and 
concepts will arise. We dare hope that the basic attitude of all scientists will sooner 
or later be shared by the general public and that questions unanswerable now will 
be cheerfully postponed until later years or even centuries when our research 
capacities can solve them—for this is, in very fact, the mere infancy of the human 
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race. Meanwhile we welcome all problems as a challenge to our minds and do not 
dread them as confining walls and a cause for despair. Certainly intelligent men 
and women will not seek consoling definitive answers here and now from authori- 
tarian sources that are no wiser than we, no matter how great or infallible a wisdom 
they may claim to have. 

OUR SHRINKING WORLD 

Aside from such philosophical reveries, the cosmic outlook has a direct and 
immediate consequence in shrinking our earth. Researches in other fields aid 
in the shrinkage. The next step forward in satellite achievement, and soon, will 

be the placing of a satellite in orbit some 20,000 miles above the earth where its 

natural period of revolution is not 90 minutes but 24 hours. If it is adjusted exactly 
to that period, it will make one revolution per day, exactly the time required for 
the earth to rotate on its axis. Thus, in effect, a satellite can be anchored directly 
above any chosen spot on earth and will remain there for years. It will then serve 
as a reflector or mirror for television waves which now move out into space with- 
out hindrance. A dozen of such satellites, strategically located, would provide a 
network that permits the sending of television messages and programs from any 
point to any other. We shall then be sharing the intimate life of all peoples and 
observing events anywhere on earth. The whole world will feel like one community. 

In aviation a similar prospect impends. Plans are now being drawn for com- 
mercial passenger planes that by 1970 will fly at 2,000 miles per hour. At that speed 
no place on earth will be more than six hours’ travel-time from any suitable air- 
port, no farther than the county seat was from our grandfather’s farm in the days 
of the horse and buggy. In a few years the earth will have shrunk to the size of an 
ordinary county, and not a Texas county either. 

BUT LIFE EXPANDS 

Another pertinent factor in the present revolution is the result of the appli- 
cation of modern science in medicine to postpone human death and extend the 
life span. The result everywhere is a rapid increase of population. The predatory 
enemies of mankind, disease and starvation, are being eliminated and no longer 
prevent the survival of nearly all of those who are born. The threat of this “popula- 
tion explosion” has been widely discussed in recent years with emphasis on the 
difficulty of feeding so many mouths. Our resources are probably adequate to feed 
two or even three times the present population of the earth, thus adequate until 
some time in the twenty-first century. But sooner or later some limitation must be 
placed on population growth if only to leave room for the necessary agriculture. 
What is needed a radical departure from the virtues and morals of ancient days. It 
cannot be a virtue to crowd the earth with more persons that it can sustain. Sooner 
or later it will have to become immoral or even criminal to do so. It can never be 
virtuous to punish innocent children by starvation; the responsibility lies with 
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parents. As Dr. Hermann J. Muller has pointed out, our ethics must approve and 
reward the worthy parents who limit their progeny for the good of society. No one 
who breeds without limitation can then be socially respectable. 

The present average life span of 71 years is but a passing mark. As medicine 
advances the average span will reach 80 or 90 years. The imminent conquest of 
the virus diseases will alone add another ten years so that our children can certainly 
look forward to an average span of 80 years. Furthermore, researches on aging are 
very likely to free the elderly years of the present disabilities and failures of health. 
The average person in biblical times and in the glorious days of Greece and Rome 
lived only 23 or 24 years. Throughout ancient and medieval times it was considered 
“a blasphemy on the handiwork of God” to dissect a human body after death, to 
study its structure and its functions. As a result people died like flies, century after 
century, died young by the millions, and they all died of the same thing: ignorance. 
We are still dying of ignorance. And, especially today, we are aging through 
ignorance. But research and education will eliminate this malignancy. And this in 
turn means that the later years will be healthy and hearty, even though the elderly 
will not be needed for the work of the world. Here again a revolution impends, 
especially in education, for our children should go through life in joyous anticipa- 
tion of those later years and decades of leisure as a reward for a life well spent. If 
so, their education right now should prepare them for a rich intellectual and 
spiritual life quite as much as for earning a living. The content of life must be 
enriched for all; otherwise juvenile delinquency will be followed by adult delin- 
quency and eventually by senile delinquency. It is another aspect of the revolution 
for which we must prepare. 

The present “cold war” points to another. The term itself is unfortunate for 
this is, indeed, not a cold but a very hot war—for the minds of men. It is a psycho- 
logical war and we have suffered defeat after defeat because this has not been 
understood. The study of human behavior, including the effect on human behavior 
of such psychological chemicals as the sedatives, tranquilizers and stimulants has 
opened wholly new vistas. Doubtless similar means will be discovered for the 
control of crowds and mass populations—new tools that dictators and politicians 
will be the first to use. Here is another large ethical and moral problem that is 
likely to demand much thought for its solution. 

AUTOMATIC WEALTH 

There is one immediate revolution that will bring huge dislocations of society 
unless it is understood and prepared for, namely, the use of the same superhuman 

electronic instruments that are now exploring space for the operation of automatic 
machines and of whole automatic factories. Enormous factories are already produc- 
ing large quantities of manufactured goods under the control of electronic instru- 
ments and the direction of electronic brains. Their products are real wealth, not 
symbolic wealth as is printed paper money. The increase of automation is limited 
only by available capital and by the opposition of laborers and office workers who 
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insist on working for a living. We need not, in this country at least, worry about 

adequate production. The automatic production of wealth can be expanded to any 
desired degree. Already it is perhaps more fitting to speak of the production of 
automatic wealth. This is a wholly new concept and ours is the first generation 
that has been called on to cope with automatic wealth. Certainly it will be a pri- 
mary problem to our children. It would seem incredible that automatic wealth in 
real goods should be the cause of want or poverty anywhere. Yet unless this revolu- 
tion is recognized such consequences are inevitable. 

What is required is a revision of our economic principles, with a new basis for 
the consumption and distribution of automatic wealth. It can only come by an 
economic revolution such as is not yet dreamed of. It is a complete and perhaps 
a fatal anomaly today that an economist with radical new ideas is likely to lose 
his job and if they are revolutionary he is likely to be deported; yet in the field of 
science the more revolutionary our ideas, the more likely we are to be awarded the 
Nobel prize, with rewards in honors, privileges and wealth. The revolution will 
demand the welcoming of new ideas not only in economics but also in social 
measures and in government as well as in philosophy and religion. 

And more can be clearly foreseen. Automation will not require so many people 
to produce our needed goods nor even to keep the records and control the opera- 
tions in office work. But the people cannot be eliminated. Nor need they be. The 
fact is merely that we do not need so much of their labor. The new ethics would 
require that all persons participate in the automatic wealth but with sharply re- 
duced hours of labor for each. Both the increase in wealth and the increase in time 
that are earned by the machines must be wisely distributed. Among the many con- 
sequences would seem to be a further reduction in the working week to 32 or 24 
hours, or even less, with no reduction in income. Obviously this is another major 

phase of the revolution that must be well prepared in advance. 

TIME AS VALUE 

Many consequences will ensue. It is quite possible that we shall be able to 
produce more things and more dollars than we know what to do with. This 
would mark the passing of our materialist philosophy. Like the nobility of old 
and the poorest of the poor, for whom money values do not exist, our preoccupa- 
tion will be with the spending of time, not of money. There are 112 waking 
hours in a week. If 32 are used for earning a living, there remain 80 hours per 
week. For what? What is time for? This is precisely the same question as: “What 
is life for?”—a question that has been debated for centuries by philosophers and 
theologians and that some of us consider occasionally for half an hour on Sundays. 
But, come this revolution, it will be a major concern for all of us. 

Consider what people actually do with free time. When we went from the 
12-hour day to the 8-hour day some fifty years ago, Hollywood was born to provide 
entertainment through the motion pictures, the radio and now through television. 
But the time that will now be released is daytime, when sedentary entertainment 
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is not enough. By day, people want activity and participation in their own enter- 
tainment which is a good definition of recreation. Already one of the most pros- 
perous American industries is the recreation industry which serves people who 
have money and time to spend it. One need not list the many recreations that are 
exploding with vigor and with millions of participants, but they include sports 
and outdoor games, travel and touring, boating and sailing, gardening and even 
building one’s own house. Outdoor recreations are now a familiar part of the 
American scene. 

But one can have enough of physical recreation. The American public is 
obviously turning also to intellectual and spiritual recreations. The many extra- 
curricular activities in our schools are in fact a preparation for modern life as 
school work itself is a preparation for earning a living. More and more adults are 
turning to education not only in the school subjects but in such intellectual and 
spiritual activities as reading, lectures, music, the theatre, handicrafts, and a wide 
variety of amateur creative activities. Unquestionably this trend is only beginning 
and will grow so that the schools may well become centers of enriched living, 
not only for children and youth but also for adults. Schools are becoming com- 
munity centers and teachers community leaders in recreation. 

Fundamentally this involves a revaluation of time as well as of money. Our 
materialistic culture will be transformed when time is prized for its own sake. 
It will be immoral or worse to “kill time.” Our public figures will be more honored 
for the manner in which they spend their time for their own good and the good of 
the public than for how they spend their money. The day of the millionaire 
philanthropist is already over and the spending of time for the sake of one’s 
fellow-men is now honored as never before and is the mark of community leaders 
whether rich or poor. 

FOUR LEVELS OF LIVING 

But this is merely observation of what is already a definite trend. I venture 
now to propose an analysis of the values of life for such an age. We all live, it 
seems to me, at four different levels. The basic one is utility. We must all be 
useful to qualify for a share of the world’s goods. Our elementary and high school 
education presumably trains us for it. Above this level is what may be called 
“culture.” It is essentially an effort to understand others: other professions, other 
nations and ways of life, other races, other periods in history, other languages and 
literatures, other religions. Such understanding adds to the richness of life and is 
the usual objective of a college education unless those years are demoted to some 
form of specialized vocational training. 

If such culture is attained in the young years it should bring the personal dis- 
covery of a field of effort that fascinates each individual according to his aptitudes. 
He then can enter a third level which, for want of a better word, I call devotion. 

It marks the happy and dedicated worker, be it in public service, teaching, science, 
music, agriculture, or even raising a family. The effort is its own reward and a 
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life so spent is rewarding beyond compare with money. No amount of study, 
experimentation, or vagabondage is wasted for the person who thus finds the 
field that fits him. 

But above this level is still another, the most satisfying of all. It is creation. 
Here is the supreme function and satisfaction of the human being. It is the one 
function that is distinctively human. It cannot be done by any electronic machine 
no matter how great its “intelligence.” In every form it provides the greatest 
satisfaction in life. In science it is called research; in painting and sculpture it is 
called art. But in every walk of life some creative activity is possible, indeed is 
common. It can be achieved through gardening, through whittling, by making a 
home out of a house, through building a corporation or industry. In most cases 
it is a hobby or avocation, not the means to earning a living. This, if anything, is 
what life is for and what time is for. Today many a gifted person is slightly 
ashamed of such a hobby because our values are still material and because the 
accumulation of wealth by work is still considered a virtue. This is a residue of 
our former days of poverty. In an affluent society work as such cannot be a virtue. 
If work were the primary Christian virtue that it used to be, then every one of the 
magnificent automatic machines and factories that work 24 hours a day, 365 days 
a year, that never tire and never complain, should all go to Heaven when they 
wear out. This is an absurdity, if not a blasphemy. The only conclusion is that 
work is not a virtue, that what a mere machine can do cannot be a prime human 
virtue. Anything that a machine can do is beneath the dignity of a man. 

In all these many aspects the revolution should now be evident. Beginning 
with science it extends to economics, to social change, to our intimate values and 
philosophy, indeed to our religion. We face a new age for which neither our 
institutions nor our ideas are ready. 

FOR ALL HUMANITY 

We can now draw a few conclusions. 

I have obviously been discussing our situation in the United States and 
Canada. This is a revolution that is spurred by the advance of scientific research 
and technology and in its fullness is possible only in an affluent society such as 
ours. Yet the forces involved are world-wide. We led the world into materialism 
and perhaps we shall lead it out also. But the social, economic, and ideological 
conditions vary so widely among the hundred-odd nations of the earth that con- 
trasts and even conflicts will remain. In some respects change will be even faster 
and more drastic elsewhere than here. It does not seem likely that in lands that are 
less developed than ours the pace of change can be so greatly accelerated that we 
shall not be the first to encounter this revolution. But this, too, is possible, for one 

great nation of peasants has in forty years become an industrial giant. In any case, 
this present development, whether slow or fast, must be considered as probable 
in most other lands because the forces which have brought us to this pass apply 
everywhere. > 
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In the countries that are underdeveloped, in nations that are not truly national 
but merely aggregates of ignorant tribes, many of these new concepts will now 
seem absurd or even impossible. As have-nots they will continue to seek wealth 
by taking it from others, by force if necessary. They will be as far behind the 
times as was Hitler in assailing the nations whose lands and wealth he coveted 
instead of developing German resources through the magnificent scientific institu- 
tions that were at his disposal. He was, of course, quite ignorant of their value. 
What could have been done with the German resources and science has since 
been amply demonstrated by the present German government with a fraction of 
what the old Germany had at its disposal. It is such ignorance that must first 
be overcome in the underdeveloped countries and with it the realization that the 
task can be accomplished only by a real community of effort and not by division 
and conflict within the nation. 

Community effort, under whatever name, can be smoothly achieved only by 
co-operation and this requires a degree of education that is generally lacking among 
the new nations. Thus the easiest method of achieving it is through the imposition 
of a harsh dictatorship. It is quite apparent that the results are so desirable that 
even dictatorship often seems a small price to pay. Yet the real enemy of progress 
is not socialism or communism but authoritarian dictatorship. Democracy is not 
necessarily hostile to communism as such but it must reject dictatorship. But 
democracy requires an educated public; and our chief contribution to the present 
world scene is the provision of the education that makes democracy possible. If 
that is achieved, community effort without dictatorship can bring the modern age 
to other lands. Indeed, it is probable that even under dictatorship, education will 

bring democracy and thus an end to dictators. 
Here and elsewhere human resources and the human environment are even 

more important than those of nature. Our knowledge of human nature is almost 
untouched by research. The vital study of the next few years is that of human 
behavior. Such wisdom as is included in “the humanities” is woefully inadequate, 
partly because so much of it is subjective, not objective, but partly also, especially 
in this present crisis, because the humanities are not worthy of that name for they 
are almost exclusively European and have almost always ignored the great human 
values in such other cultures as the Arabic, the Hindu, the Chinese, the African, 
and even the Judaean. 

Some of the divisive obstacles to progress are deeply rooted political ideas which 
at least have the virtue of being based on modern conditions and current events. 
But major divisions are also caused by a variety of ancient religions which have 
only their age as justification. It is high time that these antiquated compulsions be 
replaced by a broad reverence for the real universe, for the richness of life and 
for the dignity of man. This may take decades or even generations, for it requires 
development of a new religious feeling that will be acceptable to all peoples and 
that will succeed because it is in accord with reliable knowledge now in our 
possession and with confidence in the principle that, while our knowledge is still 
infantile, we shall learn what we do not know by sound research in every field. 
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THE TIME HAS COME 

This is our challenge. Now is the time for us who have been emancipated 
from ancient restrictions to show the leadership that the world-wide social changes 
demand. In our rational philosophy and in our ethical and humanist organizations 
we need no longer directly attack the ancient faiths. Because they are irrational 
and largely authoritarian, they cannot long endure under present conditions and 
in the face of the revolution that I have discussed. Nor should we spend much 
time in debating outmoded “isms” or in intellectual recreation. There is creative 
work to be done. We need a new synthesis of the real values of human life based 
on the modern universe, on present knowledge of living things and of the human 
mind and spirit. The United States and Canada are the major areas where the 
masses of people are free to think on these levels and to lead the nascent culture. 

To the emerging peoples we can offer a faith that is not limited by race, 
nationality, or history, that is concerned with this life on earth and that values the 
spirit and dignity of every man. The ethical, moral and spiritual values of a broad 
humanism, embracing all humanity and ever ready to face reality as revealed by 
science, ever conditioned to recognize myths and legends for what they are and 
not as truth supernaturally revealed, are the new great hope of emancipation from 
the ignorance of past centuries and from the local prejudices that divide mankind. 
We ourselves are not prepared for the new revolution; we need much research to 
develop our philosophy to fit the age and to qualify us for world leadership. We 
need unity among us to give us strength to reach the millions who are already free 
of established dogmas but know not where to turn. 

This is the challenge to the ethical societies, to the humanist associations, to 
many other liberal groups, and especially to the International Humanist and Ethical 
Union. The time for ethical humanism is here. 

THE LONE ROPER 

Once more I twirl my re-remended loop of hope 

East to the earth’s unstarring rim to rope 
The Pegasus Tomorrow, but lasso just this bray- 

Ing day foaled by the plugmare yesterday. 

—ConraD PENDLETON 

e Conrad Pendleton of Nacogdoches, Texas, is an authentic interpreter 
of the West and Southwest. His book, “Slow Fire of Time,” was praised 
by John Holmes, former poetry editor of The Humanist. 
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In Autumn Weather 

MARY ELIZABETH OSBORN 

Holding her brief case with the casual firmness of long habit, Emma 
Wilson started down the walk from the Humanities Building. An October 
wind was blowing across the campus, not a gale, just enough to give her a 

sense of lightness as she went. She no longer seemed to herself to be a heavily 

built middle-aged woman; she almost felt as if she were dancing along the 
walk. Some fallen maple leaves swirled and scudded about her feet; the 

late afternoon sky showed a few clouds moving swiftly from the west. The 

campus expanded before her, stretching out like a great field, on to the 
college gates a quarter of a mile ahead. 

Her rapid pace continued, though Heaven knew she had no cause for 

dancing, or for feeling any joy in the brilliance of the air. But I will not 

think of this afternoon, she said to herself; that is over now. I will look 

ahead to evening, to my quiet room, that crisp new copy of The University 
Review from the periodical desk, and the article on Dylan Thomas. Reso- 

lutely she tried to push out of her mind all the worry, the submerged un- 
pleasantness of the meeting she had just left, the hostile faces: those two new 

instructors, ridiculous young girls, empty-headed, she was sure, straight out 

of the fashion magazines, both of them, and looking absurdly alike in their 
modish sports dresses (what were their names? Martin and Barton, she 
thought), and Cora Brander, with her oily grey hair and her sallow skin 

and thin lips. Worst of all, of course, was that young man, Dr. Teleman, so 

powerful because he was the head of the department. 
Emma had known at the beginning of the meeting that he was needling 

her; she shouldn’t have let him see that she noticed. She was old enough to 
be self-controlled, she had twenty-five years of experience behind her, she 
had tenure. She should have sat quietly through the hour without opening 
her mouth. Yet probably that wouldn’t have helped much; Dr. Teleman 

had known what he was going to do, his mind was made up. But what had 

@ Mary Elizabeth Osborn is Professor of English at Hood College, Frederick, 
Maryland. Her six poems, “In the Library,” appeared in The Humanist, No. 1 
(1961). 
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frightened her—what had always frightened her about him—was his chatty, 
informal manner, his oblique way of making an attack. 

“Miss Wilson, I was talking to one of your students yesterday, and she 
told me that those comments you made last term about ‘Sunday Morning’ 

had converted her to agnosticism. Congratulations.” His face was sardonic, 
his eyebrows quirked diabolically. “Wait till the President hears,” he added, 
laughing. 

Emma had felt her face grow red. She got the point, as he intended she 
should. This was a church-related college. 

“Nonsense,” she began bravely. “I was merely pointing out certain of 

the—mmm—<implications in the poem. Nothing original on my part. Yvor 
Winters makes practically the same interpretation. I’m sorry, though, if I 
confused the girl.” 

“Oh, I was only joking.” He grinned and leaned back in his swivel 

chair. “As for Winters, I, too, am familiar with his view. But I take it, Miss 

Wilson, that you find Stevens difficult ?” 
“No more than—that is—aren’t all the contemporary poets difficult?” 

Emma fumbled, on her guard now, watching him warily. 
Cora Brander’s face was alert with sly interest. The Martin and Barton 

cast bored and weary glances at each other. 
“Well, perhaps,” said Dr. Teleman with an apologetic laugh. “But not 

so difficult that they can’t be explained intelligently; not so difficult as to 
warrant our confusing the students with haphazard gleanings from the 
modern critics.” 

Stunned and angry, Emma sat looking at him, while the silence enlarged 

itself and everyone waited. She started to speak, thought better of it, closed 

her lips again. She saw now what he was up to. 
“But I’ve been digressing,” he said, with the smile so many people 

found charming. 

He had, as his staff now realized, been doing nothing of the kind. Even’ 
the two young women, dangling their earrings, awoke to the fact that some- 
thing significant was going on. From under their deliberately careless hair- 
cuts they flashed glances of amusement. Cora Brander, who for the last ten 
years had coveted Emma’s course in modern poetry, looked discreetly down- 
ward; but, though her eyes were veiled, her lips moved in a slender, satisfied 
curve. 

“The real problem,” Dr. Teleman went on, “is, as all of you know, 

this unprecedented upsurge in enrollment. All at the last moment, too. The 
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Registrar tells me that even she hadn’t the faintest idea—not until the final 
week before we opened—but what it all comes down to is that we shall 
have to add another freshman section. And that means extra work for all 

of us, I’m afraid.” 

He fidgeted with his cigarette case, enjoying the suspense, drawing it 
out, while he gazed at the staff members, ranged around him in stiff-backed 

office chairs. (Apostles of the Lamb, thought Emma, watching while Martin 
and Barton simultaneously offered their lighters.) 

Dr. Teleman inhaled deeply, with an air of relaxation. (Wildly Emma 
racked her brain. What could she do?) At last he began to speak, smoke 

issuing from his nostrils. 

“Fortunately, during the first week of the semester, it is always under- 
stood that sections and instructors are only temporary. The students realize 

that, so we shall be able to do some shifting about of classes without upsetting 

anyone.” 
“To be sure, Dr. Teleman,” Emma said, taking on a sermonizing tone 

and stressing her words unduly, as sometimes happened when she felt her- 
self cornered, “with regard to the freshman classes we have always considered 
that arrangements were temporary during the first week. And we have some- 
times found it necessary to make changes in assigning the sophomore lit. 
sections. But that has never been true of our advanced courses.” 

“Never? In that case we'll just say that we’re making an exception this 
year.” Dr. Teleman directed his smile to Emma; his voice was cheerful but 

determined. 

“Now what I suggest is this. I'll break up my sophomore lit. section 

and distribute the students among you two new instructors and Miss Brander. 
That will make your own sections a bit larger—but not much. And then, 
since my specialty in graduate school was twentieth century poetry, I am 

willing to take over from Miss Wilson the burden of that course. And that 
will leave room on Miss Wilson’s schedule for the extra freshman section. 

Miss Wilson shows real genius in handling the beginning students, as all of 
us recognize. The President has commended her freshman work highly and 
this new section will be very fortunate in having the benefit of her many 
years of experience. I realize that the theme correction and the individual 
conference work will be rather heavy, but I am sure we can depend on Miss 
Wilson. Like all geniuses, she is indefatigable.” 

Emma, trying to hold her rage in check, was careful not to look at him. 
But surely, she thought, everybody in the room must be able to hear how 
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fast her heart was beating. How had he dared? But he knew—and she 

knew—that she was helpless. 
“Well then,” Dr. Teleman resumed blandly, “that’s the idea. I’ve already 

worked the plan out with the Dean; we’ve gone into it very carefully, and I 

hope you all approve. Has anyone a further suggestion to make?” 
Nobody had. The meeting broke up, and Dr. Teleman walked out from 

his office with a light, springing step. How pleased he is, thought Emma; 
this is what he has been hoping to do ever since he came here; he’s finally 

brought it off. 

She did not want to meet the others in the cloakroom, so she dawdled 

in the corridor reading the various bulletin boards, but when she got down 
to her locker Cora Brander stood there waiting for her. 

“A beautiful autumn day,” Emma remarked in a tone intended to re- 
pulse any attempt at probing. 

But Cora was not to be squelched. “I was never so dumbfounded in my 
life, Emma!” she declaimed in a voice of outrage. “Perfectly despicable of 
him to take that course away from you after you’ve had it all this time— 
your only advanced course, too. I know how Id feel if he tried to snatch 
the Romantic Movement away from me!” 

“Oh, well—it’s only for this year,” Emma said, keeping her voice steady 

with an effort, and hunching her shoulders into the pepper-and-salt topcoat 
which never seemed to wear out. Then she turned abruptly and hurried off 
before Cora could plague her further. 

For she knew that what had happened was not merely for this year. 

She would never get her poetry course back again. She saw herself growing 

older, tolerated as a department drudge, bowed down by endless themes 
and student conferences, struggling with problems of grammar and para- 

graph structure. Since she had tenure, the administration would have to 
keep her on, but she knew that her schedule would be filled with freshman 
work from now until the day she retired. Just how eagerly Dr. Teleman was 

waiting for that day she already knew. Painfully now she re-examined those 
fragments, those phrases which had floated ominously out from the transom 
of the Dean’s office door only three days ago. Emma had been passing along 
the corridor and had been shocked into stopping to listen. 

“... old fogyism in the department . . . obsolescent methods . . .” she 

heard in Dr. Teleman’s spirited tenor. “. . . need for a fresh approach to 
literature .. .” > 
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Transfixed, stricken, Emma waited. I mustn’t stand here, I must go, she 

thought. But she did not stir. 
“... Shouldn’t worry too much,” came the soothing voice of the Dean. 

“... retirement ... eventually solve . . . several of our older staff mem- 
bers... fortunately . . . just within the past few years ... retired... died...” 

Oh, but she must not think of that zow; she would not, Emma said 

to herself as she came within sight of Faculty House at the edge of the 
campus. She looked upward toward the southeast window where her new 
mist-green curtains (she had made them during the summer vacation) 
fluttered gently out. “My lovely, quiet room,” she whispered, “and the whole 

evening to myself; no committee meeting, no papers to correct.” Then all at 

once, with a surge of thankfulness, she remembered that this was the day to 
hear from her sister. With all the rush of opening classes, with the depart- 
ment meeting and her underlying sense of trouble, she had forgotten what 
day of the week it was. 

But now there would be Harriet’s letter waiting for her; they wrote to 
each other once a week without fail. She always saved up amusing little 

anecdotes of college life to tell Harriet; she wrote detailed accounts of teas 
and receptions, described the food and the flowers and the latest campus 
fashions; a delightful picture she made of it all. And Harriet wrote about 
what she had been doing at home, the pies she had baked to take to the 

church supper, the pink bedspreads she had bought for the guest room, news 
of her married son’s family, all the funny little things her grandchild said. 

Looking forward to the letter had already eased some of the worry 
lingering in Emma’s mind, and as she turned in at the entrance to Faculty 
House, she gave a little sigh of pleasure at the thought that two weeks from 

today would be her birthday. There would be a package from Harriet then, 
some little surprise; it might be a box of lavender soap, or perhaps a scarf. 

Emma loved scarves. Sometimes she was ashamed to admit how much the 
day meant to her. For that was the one time—when she was opening Har- 

riet’s box—the one moment in the year which was her own, and which 

took her warmly in as a member of a family. Christmas did not mean half 
so much; everybody gave gifts at Christmas; it was the birthday that made 

Emma feel loved and wanted. Oh, she had a fortunate life, she should be 

thankful in spite of everything. 

She climbed the porch steps and opened the heavy front door. The hall 
was empty, but there was her letter waiting for her on the big, impersonal 
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mahogany table. As she touched the envelope she had a quieting sense of 
strength rising within her; she was not wholly alone. It was as if her own 
hand could reach out now and touch her sister’s. But this great barren hall 
seemed dark and airless after the October brilliance outside, and yet (though 
she did not quite know why) Emma wished to defer the pleasure of going 
up to her room. Why not take the letter outside and read it on one of the 
rustic benches on the lawn? Even in the brisk wind, she would be warm 

enough with her coat on. 
She propped her brief case up beside the table, and clutching her letter, 

went back out to the soft green stretch of campus just inside the college 

gates. Then she settled herself on a bench and opened the envelope. Harriet’s 

letter was a thick one, and to Emma the familiar handwriting was like a 
caress. Slowly she began to read. 

“... Howard had a busy week at the store, sold two refrigerators and an 
automatic washer-dryer. There’s a new model on the market, low-built, 

without a backsplash; Howard thinks it will sell well... 
“... so much easier all around now that Jim and Eleanor have moved 

back to the village. Jim likes being in the store with his father, too. And I 
must say Eleanor has been very pleasant, no daughter-in-law problems yet, 
though they’re living right next door. (They’ve rented the old Jenkins house, 
you know.) Of course I do some baby-sitting, quite a lot of it, in fact. 

“...and I’ve been thinking about our birthdays, and I’ve decided that 

it’s foolish for us to exchange gifts any longer. After all, we aren’t children. 
We can send cards if you like, that will be enough to mark the day. I thought 
I'd let you know in time, so that you wouldn’t look for a package from me. 

I don’t intend to give presents to anybody at all from now on, except, of 
course, to little Howie; he’ll be three in November, you know. Really, Emma, 

I wish you could see that child now, the little monkey simply adores me. He 
follows me around everywhere, and spends half his time up here at the 
house; much, I sometimes suspect, to Eleanor’s relief .. . 

“ «- been busy this week making apple jelly; quite a task, but Howard 
likes home-made preserves so much better than anything you can buy at the 

ee 

The letter slipped down to the grass. Let it go, Emma thought. Yet she 

leaned over to pick it up, and the scrawled pages, the envelope, the grass 
itself, everything blurred before her eyes. So stupid, she said to herself, to be 
giving way like this, as if she really cared. 

She sat up again, rigidly erect, and forced herself to look across to the 
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stretch of campus that served as a playground for faculty children. The two 
little Harley boys were out there romping with their puppy. How would it 

seem, she wondered, to have a grandchild? Someone to come tumbling 

into her lap, to run to her when he was afraid, to let her hold him when he 

cried. The younger Harley child must be about Howie’s age, and Mrs. 

Harley was expecting another in December, though how they ever managed 
on his salary as assistant professor. 

The October wind was sharper now; Emma pulled her coat together 

and shivered slightly. She must go in soon. But still she sat there, dull and 
inert. 

All at once her attention was caught by the puppy, which had broken 

away from the children and was padding determinedly toward her, its eyes 
full of playfulness, its pink tongue lolling. She smiled as the little animal 

wriggled over and began to nuzzle her ankles, she bent down to stroke the 
soft puppy-fur. The warm, round body pressed closer against her; she re- 
laxed in its nearness. 

“There, puppy—there, puppy,” she murmured. 

“You stop that!” From the playground the older Harley boy screamed 

at her. He began running across the stretch of ground, calling angrily as he 
ran. His small brother, some distance behind, and panting to catch up, 

started to sob. 
“Here—your puppy is safe,” Emma said as the older boy came up to 

her, scowling. 

“You leave my puppy alone!” he demanded, reaching down to pick 
up a stone. He continued to glare at her. 

“T was only patting him,” she said. “He’s a nice, friendly puppy.” 
Slowly, reluctantly, the boy let the stone drop. 
“That’s better.” Emma smiled hesitantly. 

But the boy’s face showed no softening. “Come here, Prince,” he ordered, 

and jerked hard at the puppy’s collar. Then he scowled at Emma again. 
“He’s my dog!” he repeated. 

“Of course he is. But be careful. You'll choke him if you pull like that. 
Just loosen—see ?” She made a movement toward him. 

“You get away!” he screamed. “I don’t want you to touch my puppy— 
do you hear? Don’t you dare touch him, you horrid old thing!” 

The younger boy came toddling over. His tears had stopped. 

“Horrid old thing—horrid old thing—horrid old thing—” he chanted. 
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Clumsily Emma got up from the bench, half-stumbling in her haste as 

she ran toward the house. On the porch, while she fumbled for the door- 
knob, she could hear the children’s voices growing louder. Did she imagine 

it, or were they following her? She dared not look back. 
The latch was stiff, but she twisted the knob, and in another instant she 

was safe inside. She stood for several moments in the quiet hall; her breath 
came quickly, she was annoyed to find that her hands were shaking. At 

last she picked up her brief case and began walking toward the stairway. 

As she mounted the steps toward her peaceful room, she felt her throat con- 

tract with fury. 

“Brats!” she said explosively. “Rude, ill-mannered brats—I hate them!” 

THE LINE OF THE SUN 

A black line along 
the wall. The sun going. 
I sought my mother’s breathing. 
She was gone. 

I found my father 
near. He watched with calm gaze. 
“Light goes out in many ways, 

anywhere, 

any time,” he said. 

“But that is not the end 

of the world.” His words made sound 

warm as blood, 

of deep, simple tone. 
“All right,” I said. The room 

rolled back. I blazed like a dark flame 

gladdened by wind. 

—GeEorcE ABBE 

e George Abbe is recognized as one of America’s outstanding poets and 
won the coveted Shelley Memorial Award, presented by the Poetry Society 
of America, in 1956. He is presently Poet-in-Residence at Russell Sage 

College. The Richard R. Smith Co. has just published his Collected Poems. 
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The Semantic Preparation for War 

NEIL POSTMAN 

When a nation prepares for war, as we Americans may now be doing, its 
people must share a certain enthusiasm for the idea. At the least, they must 
possess what our political leaders call the “will” to fight, which is another 
way of saying that war must appear to them as a necessary or reasonable or, 

best of all, a decent political act. 
An important element in the manufacture of such attitudes is language, 

our most intimate and impressive symbol system. For all of its indispensa- 

bility to our survival and progress, language may be used—and often has 

been—to provoke and justify specific kinds of aberrant behavior, such as the 

killing of oneself and others, which might normally be deemed inhumane 

or irrational. In circumstances of political stress and insecurity, the militariza- 
tion of language usually precedes that of any other national! resource, for 

nothing is so effective as language in preparing our emotions and imagina- 

tions to accept destructive actions as desirable. As a servant of the “national 

interest,” language is capable of fixing limits to our perceptions, oversimplify- 
ing our sense of reality, and releasing our most violent emotions. If war 

begins in the minds of men, as the United Nations Charter tells us, it also 

begins in the symbolic ways men drive themselves to political despair. It 

might serve some useful purpose, then, to identify a few of the verbal 

mechanisms we employ, consciously or not, to help us create and nurture 2 

semantic environment congenial to the waging of war. 

“THINKING BY DEFINITION” 

The first such mechanism, which might be called “thinking by defini- 

tion,” is illustrated by the story of a man who was sent to a psychiatrist be- 

cause he believed he was dead. “Do dead men bleed ?” asked the psychiatrist. 
“OF course not,” replied the man. The psychiatrist then jabbed him in the 

arm with a sharp needle. For a moment, as he watched the blood ooze from 
his arm, the man seemed puzzled, even disappointed. Then his face bright- 

ened; he regained his composure and said, “Well, imagine that. Dead men 

e Neil Postman is associate professor of education at New York University; he 

is also a television author. 
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do bleed!” This kind of thinking is not necessarily confined to mental 
patients. The Nazis found it useful in making genocide palatable. They 

defined Jews as “international conspirators,” and then pursued an impeccable 
logic to its final conclusion. Jews are international conspirators. Anne Frank 

is a Jew. Therefore . . . Similarly, the Russian who defines our government as 

“venal, conspiratorial, and imperialistic” prepares himself both emotionally 
and logically to see only those of our actions which fit his definition. Ad- 
mittedly, his labels might apply to some of our government’s behavior (for 

example, the flights of the U-2 planes or certain activities of the CIA). But 

other activities, such as our providing food to needy nations, he will either 

ignore or challenge by arguing that providing food is the “imperialists’ way” 

of gaining the trust of people they would ultimately dominate. After all, a 
government that is by definition “venal, conspiratorial, and imperialistic” 

will always and in all places be just that. Or so his words might encourage 

him to think. 
We Americans have our own similar definitions. We define Com- 

munists, for example, as “enemies” and “conspirators,” and it follows from 

this that it is unpatriotic to judge their behavior as anything but harmful 

to our own interests. That we may have ample reason for despising specific 
actions of some Communists does not alter the fact that most of us are now 

quite incapable of evaluating any Communist proposal or action on its own 
merits. We may never know if and when a Communist government is act- 

ing in our, as well as its own, interests since we are directed by the bias of 

our language to interpret all things Communist as hostile and unworthy. 

Moreover, since the Communists are defined as enemies, the mere sugges- 

tion that we can resolve our differences with them amicably seems a contra- 

diction. An enemy is to fight. One may talk of yielding to or compromising 

with a friend (or a “neutral”). But not an enemy. It is not without sig- 

nificance that we consistently tell ourselves our enemies are “governments” 

or “political leaders” and never “the people.” Because “people” often have 

children, mundane jobs, and non-political problems, they do not make en- 
tirely satisfactory “enemies.” Naturally, it is more pleasant to imagine 

Khrushchev being blown to bits than some nine-year-old Russian girl whose 
name might only be Nina. In any case, if our linguistic habits encourage 

the assumption that every government going under the label “Communist” 

desires, in all circumstances, the overthrow of the United States government, 

then it is difficult to escape the conclusion that war is inevitable—Nina not- 
withstanding. a 
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A prominent magazine editor recently provided a perfect example of 
a belligerent sense of unreality to which thinking by definition can lead by 

convincing himself that the flights of Gagarin and Titov did not take place. 
He reasoned as follows: Communists are liars. The Communists claim the 
tights occurred. Therefore, that claim is untrue. Dead men, you see, really 

do bleed! 

“THINKING BY CATEGORIES” 

A second verbal mechanism contributing to our semantic preparation 

for war may be called “thinking by categories.” We have a way of talking 

about the cold war as a struggle between the “free world” and the “com- 

munist tryranny.” This is, as we wish it, a flattering and manageable verbal 

map of the governments of the world. It is also a rousing allegory, not un- 
like a television western, in which good and evil are unambiguously identi- 

fied. Habituated to this vast oversimplification, we can drive from our 

minds all political, as well as moral, complexities and contradictions. We can 
avoid confronting the possibility that some of our own citizens are less “free” 
than some Communist citizens. We can ignore the reality that the “free 

world” includes, among other nations, Spain, Portugal, and the Union of 

South Africa, most of whose peoples are about as free as Albanians and 
Hungarians. Thinking of the world as “free and non-free,” of nations as 

“captive and non-captive,” of societies as “open and closed” may generate an 
excessive sense of righteousness, but it approaches the accuracy of a Robert 

Welch when he reduces all differences in political orientation to two cate- 
gories—Comsymps and John Birchers. 

Of course, for purposes of oversimplyfying political reality, two cate- 

gories are not always required. The word Communist, like the word Jew 

or German or capitalist, is a categorical generalization. It directs us to be- 

lieve that all persons bearing the name have identical political orientations. 
If the label is applied judiciously, there is undoubtedly some reason for 

assuming similar political orientations. But there is also some reason for 
believing that a label effectively hides differences among those who share it, 

which is to say that frequently it relieves us of the labor of examining facts 

by providing ready-made judgments. Do all Communists have precisely 

the same attitudes? Do all Communist governments display the same degree 

of hostility towards us? Do Communist leaders of today have precisely the 
same goals as Communist leaders of forty years ago? Our label, if we allow 

288 THE HUMANIST 



« 

it, will answer for us: a Communist is a Communist is a Communist .. . But 

the point is that habitual categorical thinking is simply inadequate to reflect 
the complex and always changing character of men and their politics. As a 

result, it is an obstacle to our observing contradiction and variation, and to 
our considering alternative realities and possibilities. 

“THINKING BY ASSOCIATIONS” 

Another mechanism which is effective at evoking and sustaining belliger- 

ent attitudes may be called “thinking by associations.” It usually operates 

by our selecting an odious symbol or event from the past, and then finding 

points of similarity between it and some current problem. Castro, we say, is a 

little Mussolini. The Communists are like the Nazis. Camp David (or any 

other place) is another Munich. In order for the analogy to begin its work, 

there usually must exist some factual similarity between one part of it and 

the other. Once this similarity has been isolated and named, the process of 
identification proceeds; that is, we gradually accept the two things not 

merely as similar in some respects but as identical in all respects. Having 

compared Khrushchev with Hitler, we are tempted almost beyond resistance 
to ignore the limitations of the analogy. At the least, the respects in which the 

two men differ seem less and less significant the more frequently the 

analogy is invoked. 
What makes this mechanism singularly useful as an emotional stimulant 

is its tendency to function as a repository for past as well as current angers. 

It allows us to react, simultaneously, to the current threat of Khrushchev 

and to the remembered agony of Hitler. The emotions become enmeshed, 

and it is difficult for us to know against whose outrages we are railing at any 

given moment. 

There are many possible variations of this mechanism, almost all involv- 

ing recollected emotions of things past. One particularly simple one requires 

only that a speaker invoke the name of some revered person or rousing 

historical event. The Monroe Doctrine works well. Or Bastogne. Or Thomas 

Jefferson. No recognizable similarity need be established between such 
symbols of past glory and any current problem (although there is often a 

vaguely felt sense of connection). The point is that these words possess a 
kind of “emotional fall-out” which is usually sufficiently intense to affect 

contemporary states of mind. We would be extremely naive to underestimate 

the influence of emotionally loaded words in any area of political life. San- 
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tayana once observed, for example, that our symbol system gives us such 
deeply imbedded associations with the word “black” that we are emotionally 
blocked from talking without bias about Negroes. Similarly, we may be 
emotionally blocked from honestly evaluating the relevance of “The Monroe 

Doctrine” to any current problem. 

“THINKING WITH PLEASANT IMAGES” 

Finally, there is a mechanism which might be called, for want of a 

better designation, “thinking with pleasant images.” Its purpose, of course, 

is to provide ourselves with rosy assurances in spite of a reality of another 

and more somber color. For example, the development of nuclear weapons 
has required that a distinction be drawn between the kinds of wars people 
used to fight (in which there are many survivors and no fall-out) and nuclear 

wars (in which there are relatively few survivors and much fall-out). So far 

as the term “limited war” merely denotes a type of conflict other than nuclear, 

it would seem to serve a necessary purpose. But “limited war,” like “clean 

H-bomb,” has taken on a meaning it was probably not intended to con- 

vey. The term has come to mean for many people a kind of well regulated 

though lively conflict, conducted by responsible governments in a spirit of 

fair play. The ugly images of war somehow disappear when we modify the 
word with an adjective connoting restraint and prudence. Certainly, when 

contrasted with the term “nuclear war,” “limited war” commends itself 

not only as a judicious political strategy but a rather moral one. In other 

words, by talking to ourselves of wars that are limited we are able to justify 

them in the name of political humanism, and, at the same time, to blunt our 

imagination’s capacity to envision the horrors of death and mutilation by 

“conventional weapons.” 
Whereas “limited war” is a relatively new term for an old practice, 

“bomb shelter” is a relatively old term to describe what will be an entirely 

new event. The experiences from which “bomb shelter” derives its meaning 

occurred mainly in the First and Second World Wars, when, barring a 

direct hit, bomb shelters protected those in them from death. To the extent 

that “bomb shelter” today suggests the same kind of protection provided 
during World War II, the term comes dangerously close to being delusional. 

It seems to encourage the belief that the destruction of a nuclear war will 

not be substantially different from that of World War II. One prepares 
for the war in the way one did before; one is sheltered from the bombs in 
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the same way; one continues to live, although perhaps not so prosperously, 
in the same post-war fashion. In fact, the term “nuclear war” itself seems 
to give the assurance that someone will “win” it, since wars in the past have 

been either won or lost by those who engaged in them. This inference 
undoubtedly offers comfort and confidence where neither would seem called 

for, and it is an obstacle to our grasping the probable reality resulting from 

all-out nuclear attacks. 

VERBAL SYMBOLS AS DETERMINERS 

These briefly noted verbal mechanisms are by no means all of those 
we employ. Nor are they mutually exclusive. But they are a representative 

sample of the ways many of us habitually talk to ourselves and others about 

the cold war. Their cumulative effect is to produce and sustain an emotional 

environment in which war may proceed uncluttered by moral contradic- 

tions, political complexities, or humanistic impulses. Needless to say, a more 
controlled use of language could not, by itself, solve the many serious prob- 

lems that exist between us and certain other peoples of the world. A clear, 

authentic, and unemotional description of ourselves and our “enemies” 

would reveal, one is sure, vast differences in our respective senses of free- 
dom, justice, and even history. But such a description could help to create 

an atmosphere in which peaceful settlements of these differences are possible, 
that is, assuming most men desire peaceful settlements. To describe the 
Russians as a “community of men who do not share many of our own 

political and social goals” instead of defining them as “our enemies” is not a 

mere semantic difference. It is a considerable semantic difference, reflecting 

contrasting expectations and possibilities. To miss this point is to fail to 

recognize that our interpretation of the external world is to a large extent 

determined by the verbal symbols we attach to whatever confronts us. 
As long as men must talk about their political problems, they will run 

the risk of bedeviling themselves by one or another verbal mechanism. It 

would come as no surprise to this writer if his own language here has, in 

some respects, fallen victim to that risk. But, today, nothing seems needed 
so much as an effort to achieve semantic equanimity and realism, even if 

our “enemies” do not wish to contribute much to its achievement. It would 

seem better to have only one hysterical people than two; better to have one 
disciplined tongue than none. 
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The New Conservatism 

ARCHIE J. BAHM 

Viewed with eyes trained in the perspectives of the more radical twenties 
and thirties, the New Conservatism seems sinister and subversive—a sur- 

render of a precious American heritage idealizing individualism, optimism, 

and a fighting spirit, a surrender which heralds a significant rejection of 

personal responsibility for the status of things. Although we have come to 

expect each generation to go, exasperatingly, “to the dogs,” this time a new 

radicalism has been defeated, not by a to-be-expected even greater radicalism, 

but by a new conservatism whose permanent importance is often obscured 

by its more obvious trends, such as soaring church memberships, indiffer- 

ence to politics, and especially defiant conformity. Hence the reversal of a 

centuries-old trend toward greater radicalism makes the present revolt-of- 
youth of more than usual significance. It marks a fundamental change in 

the direction of Western civilization, not only in morals but also in public 
morale. 

The New Conservatism results from, and in turn reénforces, a long- 

range tendency. Inexorably each new generation becomes increasingly im- 

pressed with man’s insignificance. Consequently each person has to adjust 
his conception of himself and his place in the scheme of things somewhat 
accordingly. Now, individualism, with its over-exaggerated emphasis upon 

the individual as an independent entity, no longer inspires great effort. The 

reasons for this tendency are many, some well-known, others not. Passing 

over, but not minimizing, the deep-rooted historical sources, such as the 
traditional theistic conception of man as a depraved sinner or the materialistic 
conclusion which dwarfed him to a “speck on a speck of stardust,” I shall 
focus on more recent developments. The intellectually alert already knows 
about the social effects of population increase, industrialization, specializa- 
tion, urbanization, and moral relativism. But the effects of these in produc- 
ing the New Conservatism and its growing spirit of irresponsibility remain 
largely unexplored. 

e Archie ]. Bahm is Professor of Philosophy at the University of New Mexico, 

and has published five books of philosophy, the most recent being Types of Intui- 
tion (University of New Mexico Press, 1959). “The New Conservatism” first 
appeared in The Colorado Quarterly, Vol. II], No. 2, 1959. 
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First, the philosophical effects of population pressure are discovered not 

so much from the parade of statistical information in social studies and 
Sunday supplements as from personal (or rather more impersonal) contact 
with people in greater numbers. Each of us now stands in more lines, is a 

member of larger audiences, studies in bigger classes, works for greater 
corporations, and joins more populous labor unions in expanding cities. 

Numbers replace our names more often—increasingly larger numbers—on 

army dog tags, licenses, factory badges, parking-lot tickets, social security 

and other insurance policies. 

HERDING INTO INSIGNIFICANCE 

The psychological effect of such herding, despite some pride in belong- 

ing to bigger and bigger groups, is that each individual feels proportionately 

less significant. It follows automatically that if he is less significant he is less 

responsible. Each one not only intuitively senses the pettiness of his social 

role every time he is counted, but his minuteness is worn into him almost 

from birth, gradually, deeply, permanently. Once we recognize the current 

facts of life, we must wonder how it could be otherwise. Obviously the old 
enthusiasts of the twenties are now unrealistic, not the New Conservatives. 

Consider the sacred privilege of voting. The New Conservative votes, 

but with somewhat less interest than can be aroused for almost any horse 

race. Why? In a presidential election your vote, as one among 60,000,000, 

counts as 1/60,000,000 which, as anyone can see, is a practically infinitesimal 

amount—and this quite apart from the fact that the results, except for choos- 

ing between tweedle-dum and tweedle-dee, are already settled by party 

leaders. Stubborn zealots, especially if they show interest in other alterna- 

tives, risk being branded as subversives. With incentive gone, squeezed out 
of him by circumstances beyond his control, young Mr. Average Citizen 

grows indifferent to politics and to political freedom and responsibility. The 

periodically recurrent talk about extending the voting franchise to eighteen- 
year-olds is due for decline. Most of the support for it comes from oldsters 
of the twenties still dreaming of more vitality in politics; but they fail to 
realize that, except as inspired by still idealistic teachers (also hangovers 

from the twenties), more and more eighteen-year-olds have no great hanker- 

ing for attaining an increasingly worthless privilege. The great freedom 

won by our revolutionary forefathers has been lost progressively by popula- 
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tion (and other) increases, with concomitant decline in the power of ideals 

of personal responsibility for human affairs. Old generations may protest, 

but they are helpless because already they have become a minority, fated to 

dwindle day by day. 
The inspired make-the-world-safe-for-democracy slogan of World War 

I gave way in World War II to “We've got a job to do; let’s get it over with.” 

Indifference replaced idealism. What now? Will each individual count 
for even less as the proportions of war increase? Formerly thousands of 
bullets were needed to kill one statistical man; now a single bomb obliterates 

millions. Even as an object for destruction each person becomes less sig- 
nificant. As hope for survival diminishes with the development of more- 
destructive weapons, we may rejoice that indifference has not yet given 

way to outright pessimism. The New Conservative shows little incentive 

to be a war-resister ; if his war-preventive power corresponds to his president- 
elective power, his minute fraction entails, and inspires, only the tiniest 

sense of responsibility. 

INDUSTRIALIZING INTO IRRESPONSIBILITY 

Industrialization promotes a comparable spirit of irresponsibility. In- 
dustrial growth involves its own progressive belittlement of the individual 
man. While the “cog in a machine” evolved into “an interchangeable part,” 

his significance declined from “a badge number” to “a statistic.” Growing 

awareness of being treated as a mere means to distant impersonal ends (a 
fractional difference in the ratio of annual earnings of a complex holding 

company in one year as compared with the next) engenders in the worker 

little motive for accepting unnecessary burdens. Even if he enjoys some 
of his colleagues and is provided with successful morale-building services— 

coffee-breaks and other fringe benefits—he must resist dehumanization by 

treating his job as a means to his other ends; and, of necessity, he should be 
willing to devote some energy to demanding shorter hours with more pay 

so he can seek his real goals elsewhere. Apart from the size of his paycheck, 
the industrial worker has little reason to enjoy a sense of dignity, except as 
he becomes an indispensable specialist. But specialization takes its own pro- 
gressive toll in delimiting one’s sense of responsibility. 

The industrial worker realizes not only that his significance appears 

as a dehumanized statistic but that what remains of his humanity is con- 
sidered detrimental to industry. Alerted, he fights automation. But invest- 
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ment in “pure research” will undo him. For an example, I need merely 
observe that in my own home two roomers, paid by the U.S. Air Force Office 

of Scientific Research Conference on the Behavioral Sciences, investigate 

human factors in mechanical error. Now that we have perfected the push- 
button machine, but not the button-pusher, “pure research” is called upon 

io perfect, i.e., make machine-like (completely dehumanize?), the human 

instrument required to press the button. How can the ideal of eliminating 

individual and human factors entirely from industry inspire in any about- 

to-be-eliminated individual a sense of loyalty or responsibility ? 

Specialization, resulting from the growth in size and complexity of 
industry, science, and technology, produces its own effects upon human 

nature and current morality. The larger and more intricate the organization 

the more necessary it becomes to divide the labor, and responsibility, into 
smaller and smaller bits. Since, increasingly, a man’s primary responsibilities 
tend to be limited to his specialty, the more specialized he becomes the more 

limited become his responsibilities. One may protest that each particular 
job also gains inner complexity and hence requires more skill and dutiful 
attention; but then it, in turn, breaks up into subspecialties, each demanding 
its own full-time skill and devotion with consequent further narrowing 

of one’s range of duties. Gradually the general, over-all management goes 

begging or requires the services of new specialists whose functions are 

limited to administration or to some small phase of it. 

URBANIZING INTO CONSERVATISM 

The New Conservatism is a product, finally, of those forces which 

brought about urbanization and moral relativism. These are not new. But 

continuing acceleration of urbanizing and world-shrinking trends and the 

universality of naively acclaimed relativism, added to the cumulative effects 
of population pressure, industrialization, and specialization, have contributed 
to making the New Conservatism something different in kind. 

The sky-is-the-limit hope of the twenties has lost its power. High school 

graduation autograph-and-good-luck-wishes once were accompanied by a 
commonplace slogan: “There’s always room for a better man at the top.” 
This has disappeared from currency. “Why?” I asked a group of recent 
graduates gathered in my home. “What has replaced it?” A moment’s reflec- 
tion brought forth the reply: “There’s always room for another man at the 
top.” The idea that peak positions are available only to those who excel and 
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that excellence is possible and desirable no longer inspires. Corporation 

pyramids have now mounted so high that the pinnacle has receded from 

sight. The New Conservatives are realistic: they know that they can’t all be- 

come President of the United States. 
The New Conservative is also not easily shocked by novelties. After 

decades of “supercolossal” extravaganzas, the present generation is bored 

with efforts to excite interest. Mass media distribution of variations on sex, 

crime, and science fiction leave little to imagination—people now have even 

their imagining done for them by experts. When all stranger-than-fiction 

truths have been dramatized by “Believe it or not” and the latest news is 
presented every-hour-on-the-hour, people become immune to wonder. 

Few avenues remain for exploitation by professional attention-getters. 

Two appear now popularly effective: the absurd and the reactionary. 

SOMETHING FOR NOTHING 

But even the absurd is already commonplace. The $64 Question, re- 

placed quickly by the $6,400 and the $64,000 Question, readies our expecta- 

tions for a $64,000,000 Question. All of these sums, of course, represent the 

something-for-nothing spirit. The New Conservative has been trained to 
expect something for nothing—at least a little something, even if what and 

how much must be decided by luck and local mores. Why shouldn’t he? 

After all, his present rich civilization has been served up to him without 

his asking for it. Nor can he honestly regard himself as responsible for its 

continuance. Astronomical public debts, which he did not incur and for 

which he cannot pay, continue to increase by acts of professional congress- 

men over whom he has but infinitesimal control. He is being given a free 

ride on an inflation escalator with no top flight in sight. He was trained, 
during the first two decades of his life, not to work. He has been expected 

to do little more than to enjoy school (where everybody passes) and movies 

(double-features) and TV (where the only cost consists in optional listening 

to commercials) and to keep out of trouble. Anyone who does more than is 

required is, indeed, an oddity. Except in driver-training programs, where 

his own life obviously is at stake, where does he receive any serious incentive 

for idealizing self-imposed responsibility? That anyone should expect the 
New Conservative to measure up, or down, to the pattern of the wildly 

idealistic twenties is itself absurd; but having absurd elders does not greatly 

disturb him either unless they become too demanding. 
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The reactionary approach to interest-appeal also flows naturally from 
conditions of our time. The only genuine way now for youth to revolt against 

elders idealizing responsible radicalism is to become irresponsibly conserva- 

tive. The more vigorous the revolt, the more shockingly conservative one 

must appear. Sack suits are symptomatic. Nudity still startles some, but its 

attention-attracting power has waned somewhat. Those old enough to re- 

member when an exposed ankle was sex stimulating can hardly be expected 

to understand a generation bored with burlesque and bathing briefs. Artists, 

having long since gone completely non-objective, should find the avant- 

garde of the present generation again employing nude models—for the pur- 

pose of demonstrating their courage to be reactionary. 

The much-remarked-about conformity reflects recognition that standing 

out from the crowd (after stand-outishness had itself become a crowd phe- 
nomenon) requires means beyond the reach of ordinary persons. In seeking 

his own specialized niche, one now knows that his excellence, if any, can 

be recognized by only a limited audience; his reputation and security are 

bound up with his specialty. In all other areas he has little alternative but to 

take the easy way out: to conform. 

Increased church memberships may signify a growing awareness of the 

world’s too-bigness, but perhaps more as a reflection of new feelings of in- 

significance than of a revival of faith in traditional doctrines. Religion, con- 

fined largely to church and Sunday, is now a specialty. Thinking things 

through for oneself has become progressively impossible, for each new con- 

tribution to scholarship complicates rather than clarifies issues. The “master- 

of-my-fate” ideal no longer appeals to a radio and TV brainwashed genera- 
tion which has discovered that the job of arranging one’s own intellect annoy- 

ingly distracts from the more urgent business of keeping up-to-date with new 

details in his all-important specialty. 

‘Whether or not church membership now signifies a retreat from think- 
ing things through for oneself, church management involves its own battery 

of trained specialists and the churchgoer is inclined to let them perform 
their specialized functions for him just as he expects them to call upon him 

to provide his specialized services for them. Little occasion for serious ques- 

tioning occurs, except where some aspect of the church-management com- 
plex (such as sound equipment or bookkeeping machines) overlaps with a 
member’s area of competence. The New Conservative spirit of accepting 
divided and limited responsibility leads naturally to assent to the specialized 
authority of ecclesiastical officials in the same way as to the authority of other 
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specialists. Hence conformity in matters of religion is not merely apparent 

but real, even though for somewhat different reasons. 
Regarding politics, the New Conservative has little reason to support 

either reform or the status quo. He feels no personal call to shoulder respon- 
sibility for the world’s ills, for he is acquainted with the facts that two World 
Wars have brought us not peace as promised but, via “brinkmanship” to 
the verge of a greater third war and that our fate is held in the hands of 

another group of authoritative specialists, politicians and statesmen, whose 
professional services we must accept as helplessly as those of others. 

To urge, as I do, that we should be alarmed about dangers inherent in 
the new spirit of irresponsibility will not impress the New Conservative. To 

him such alarm implies desire to assume responsibility beyond reasonable 
and realistic limits as seen in the light of the causes here outlined. He can 

merely shrug his shoulder and smile with amusement at how persistently 

earlier indiscrete idealism continues to infect declining oldsters. 

A GLIMPSE BEYOND THE GLOOM 

However, lest I appear to be advocating abandonment of all hope for 

perpetuating ideals of individual significance, optimism regarding new 

stages of progress, and responsibility for vigorous support of general morale, 

I shall not close this article without a glimpse beyond the gloom. Fairness 
requires recognition of the genuine virtues of the current trend and an aware- 

ness of the possibilities regarding modulation and partial reversal of this 
trend, which is really a good, not an evil, one. It only seems sinister to those 

who do not yet understand and appreciate it. 
Limitation is not elimination of responsibility. Focusing responsibility 

within a specialty makes it definite rather than vague. Division of labor is 

good here as well as elsewhere. The grandiose ideals of the twenties were 

really illusions and Western man is now becoming sober after his wild ideal- 
istic jag. 

If the individual is really insignificant, quantitatively, what harm can 
come from the realistic recognition of the fact? Misconceived egocentricity 

should be eliminated. Recognition and appreciation of the unique and ulti- 

mate value of an individual does not depend upon an exaggerated philosophy 
of individualism. Cosmopolitan interdependence is a fact; so recognition of 
the nature and significance of one’s self in terms of its unique organic role 

within the rich and complex range of actualities need not diminish but may, 
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and should, enhance the stature of a person—especially one who willingly 

seeks and bears organic responsibility. Formerly, those who felt responsible 
for the world’s ills but never got around to doing anything about them had 
only a fictitious responsibility and significance anyway. 

Willingness to delegate responsibility for public welfare to a few special- 

ists is a virtue, not a vice. Too many cooks spoil the soup; when everyone 
believes he has a right and duty to manage the affairs of mankind, chaos 

results. If the New Conservatism involves a genuine willingness to delegate 
power, as well as duty and responsibility, to experts, then mankind may be 

approaching, for the first time perhaps, a situation making intelligent solu- 
tion of its common political, economic, and cultural problems possible. 

NATURE’S PROVIDENTIAL PENDULUM 

Also a modulation, and even reversal, of current trends is to be expected 
eventually. First of all, we should keep in mind that nature embodies a 
general tendency to reverse itself whenever destruction threatens from pur- 

suing any direction to its extreme. Decline in a personal sense of responsi- 
bility, self-respect, and significance can hardly degenerate to zero. (The 
description of a Beatnik as “one who is on the bottom looking down” 

obviously passes as a ludicrous joke.) Surely we can trust nature’s providen- 
tial pendulum (or spiral), which has now turned a persisting demand 

for ever greater radicalism into a new conservatism, to turn back any trend 

toward extreme conservatism which becomes, and makes mankind, too 

absurd. 
Reaction to the evils of increasing specialism has already appeared. Uni- 

versities, which earlier adopted elective systems to throw off the formalistic 
strait jacket of a curriculum seeming to be centered about requiring the dead 

Latin language, now struggle against the excesses of electivism. Employers 

of more highly trained specialists increasingly demand that technical insti- 
tutes provide candidates with some cultural perspective. Humanities courses 

tailored to fit the needs of technical curricula were taken from the hands of 
professional humanists when, and because, they themselves had become too 

specialized in their own narrowing fields. An urge to resist the evils of 
specialism is evident to those who care to look for it. 

New conceptions of the nature of personality and of individual sig- 
nificance, and formulation of these as inspiring ideals, must be expected. 
We still eulogize the rugged individualism of the pioneer and the erratic 
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individualism of the twenties. These philosophies constitute persisting ele- 
ments in our cultural heritage. But we do not find them vitally significant 
in a period of increasingly interdependent specialization. The contemporary 
and future urban situation requires an organic individualism—a philosophy 

recognizing the need for and the naturalness of dynamic integration of a 

variegated complex of specialized institutions into each unique personality. 
Individuality is not antagonistic to its causes and conditions. 

The growing intricateness of personality also entails possibilities for 
greater uniqueness. A responsive self projects octopus-like, multi-dimen- 

sional cultural tentacles which intermingle interdependently with both simi- 
lar and contrasting extensions of other personalities. Recognition that the 

older doctrines—“soul is simple” and “a man’s home is his castle”—have 
become inadequate does not imply, as mistaken critics infer, abandonment 
of the ideals of the uniqueness of each individual. The magnificent riches 
provided by multitudes of specialties from which a person can draw ingredi- 
ents for his own unique character may so dazzle weaker eyes trained to see 

self through more simple-minded cultural spectacles. But personalities nur- 

tured within an organic cosmopolis hear about, but no longer understand, 
ideals of isolated individuality. Organically nurtured persons intuitively 

sense a need for organic conceptions of responsibility, and if the contempo- 
rary trend toward assuming only limited responsibility appears depressing 

to oldsters, we should remember that the willingness to accept the authority 

of other specialists is a part of an organic response. Any ineptitude on the 

part of an older generation of teachers to comprehend what is happening 

and any dismay at what is mistaken as sinister subversion of inspiring ideals 

should disappear as a new generation of teachers emerges. 

Not to be overlooked in the evolution of organic ideals is an expanding 
role of Oriental influences. The growing willingness of the New Conserva- 

tive to accept the authority of specialists outside his field may fit him for 
easier integration of his ideals with those of Orientals trained for centuries, 

more maturely, to be willing to accept things as they are going to be. And 

the increasing pliability of the extending multi-dimensional personality may 

ease the way to a more intricate intermingling of personalities on a world- 
wide scale. These two together, growing willingness and increasing pliability, 

should provide coming generations with better preparation for world cul- 

tural citizenship than the sky-is-the-limit idealism of the twenties. I choose 
to see the New Conservatism as symptomatic of widespread preparation for 

still newer organic ideals of individuality. 
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Freedom and Social Evolution 

HUDSON HOAGLAND 

A creative scientist is one who has many ideas and who is free to test 

and develop them. Many of these he discards as worthless, but some with- 
stand the rigor of experimental testing and may constitute valuable advances. 
Several writers have pointed out that new ideas are analogous to mutations 
of genes. These latter are fortuitous changes in the structure of the chemical 
code of information passed on by the germ plasm to the next generation to 
instruct it how to build a person. 

Henry A. Murray has coined the term “idene” in relation to this analogy 

of gene and idea in biological and social evolution respectively. Most genetic 

mutations are lethal, harmful or worthless—a very few, a fraction of one 

per cent, constitute the basis of advancing biological evolution by appearing 

at a time when the environment happens to confer an advantage to the 
organism possessing the mutant gene. There is environmental selectivity 

not only to favor the viable genetic mutation producing biological progress, 
but also social environmental selectivity to favor certain ideas contributing 
to social progress. 

Like mutant genes an idene can be “before its time,” i.e., the social 
climate may not be right for its acceptance—and many new ideas are harm- 

ful and may even be lethal to the individual and to society. Here one might 
mention Nazism, Fascism, militant communism, McCarthyism and other 

forms of chauvinistic nationalism. Just as many mutant genes may be lethal 
for a species, so idenes, such as those that have produced nuclear bombs, can 

be lethal to the human race unless suitably controlled. 
Biological evolution has progressed from the simpler to more advanced 

organisms as a result of a vast number of mutations from which, at great 

cost, new adaptive forms have been produced by natural selection. As a result 
of biological evolution of his brain, man is unique among all the animals in 
his development of the capacity to use spoken and written symbols to express 

e Dr. Hoagland is Executive Director of the Worcester Foundation for Expert- 
mental Biology at Shrewsbury, Massachusetts. This article was written as an edt- 
torial for the September issue of the Foundation’s Bulletin. 
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ideas and pass them on to his contemporaries and offspring. This has given a 

new dimension to his evolution and made possible progress in establishing 
social institutions and civilizations. 

Ideas are to social evolution what genes are to biological evolution and 

selective processes operate upon both. Societies are built by ideas and, within 

limits, the more new ideas to compete with each other for social acceptance, 
the more effective social evolution is likely to be. 

Freedom of individuals to express and develop ideas is necessary for 

progress in social evolution just as mutations or novel combinations of genes 

are necessary for the development of new species. In the case of social evolu- 

tion the impact of idenes is measurable in years or at least in centuries, while 
in biological evolution the time scale for mutant genes to produce new forms 

is roughly measurable in millions of years. 

While novelty in the form of mutations and new ideas is necessary for 

progress, both biological and social, the environmentally tested genes and 

historically tested ideas must have stability and continuity to maintain stable 
societies to resist effects of lethal genes and idenes. 

A free society is one that is open ended and pluralistic and that encour- 
ages the development and testing of new ideas. Democracy offers the best 

vehicle so far developed for aiding the development of ideas from all classes 
and groups, and in this respect differs from the rigidity of authoritarian so- 

cieties. As H. B. Phillips has pointed out, the free society is one with multiple 
choices is the realm of ideas. These are screened by the social environment for 
acceptability. 

It is at the level of selection and development of significant ideas that 

science is most valuable. It could be still more effective were it not for the 

inhibiting effect of myths associated with authoritarian dogmas. For example, 
in an authoritarian society such as that of communism, science and inquiry 

may be free only as long as the field of inquiry does not touch the sacred 
myths of the system. 

In contrast to the slow and wasteful process of biological evolution by 
natural selection, the selection of idenes by controlled experiments and scien- 
tific observations is rapid and is responsible for the vastly accelerated changes 

in the human situation that have occurred in the last three centuries. The 
application of the biological, behavioral and social sciences to testing the 
values men live by is in its infancy and has great potentialities for the ad- 
vancement of social evolution. 
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¢ Editorial 

One Humanism, Not Two 

JOHN M. MORRIS 

Western intellectual culture is split into two non-communicating camps, 
according to C. P. Snow’s recent much-discussed The Two Cultures and the 
Scientific Revolution.* 

In one are the scientists, optimistic, confident, “the future in their bones”; in 
the other, the literary men, tradition-oriented, “wishing the future did not exist.” 
The two cultures exchange little more than hostility and suspicion. “The non- 
scientists have a rooted impression that the scientists are shallowly optimistic, 
unaware of man’s condition. On the other hand, the scientists believe that the 
literary intellectuals are totally lacking in foresight, peculiarly unconcerned with 
their brother men, in a deep sense anti-intellectual, anxious to restrict both art 
and thought to the existential moment.” 

Although a number of recent discussions of the book have pointed out the 
over-simplification of Snow’s basic division—a criticism that Snow has already 
admitted—these discussions have also shown that the breakdown in communica- 
tions is, if anything, more serious than he describes. For example, while Western 
scientists maintain fairly good communications with Soviet scientists, American 
literary people are almost totally unaware of the work of their Russian counter- 
parts. In a recent conference sponsored by the Colorado branch of the Adult 
Education Association, one teacher described the “typical Russian novel” as 
centered around the theme of “boy loves girl loves tractor.” Obviously the teacher 
did not know that a major Soviet literature has been created around somewhat 
different themes. 

But the breakdown that interests Snow primarily is the division among the 
intellectuals of our own nation, the breakdown which makes it easier for the 

American physicist to talk to the Soviet physicist than for either of them to talk 
to the literary man who occupies the office next to him. 

The word “humanist” occurs from time to time in discussions of Snow’s 
book, but in two very different contexts. At times it refers to the literary men, the 
students of the “humanities.” At other times, it means the scientists, the “secular 

humanists,” who are not connected with a religious tradition. 
While both these usages are sanctioned by custom, it might be well to empha- 

size another more inclusive meaning of the word “humanist.” It was stated by 

* New York and London, Cambridge University Press. 58 pp. $1.75. 
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one of the participants in an all-day conference centered around Snow’s book, as 
members of the group were groping for a resolution of the conflict that he 
describes. Somehow, it seemed to members of this group, there is a more in- 
clusive goal, in the search for which both scientists and literati can unite. This is 
“The life of the intellect in the service of man.” 

This was the aim of the classical humanists who brought Europe out of the 
dark ages and into the dawn of the Renaissance. It is an aim that includes both 
the sciences and the humanities, without establishing an artificial division between 
them. 

The rifts that divide our culture are wide and deep. In bridging them 
modern humanists have a job to do. We are concerned with oth science and 
the humanities, and with their interactions. We can act as a cohesive force, unit- 

ing “the two cultures” in a common task. 

e John M. Morris, Associate Editor of The Humanist, 1s minister of All Souls 
Unitarian Church of Colorado Springs. 

¢ Paul Blanshard’s Column 

THE AFTERMATH OF DEFEAT 

The murder by asphyxiation of all general federal aid bills for education in 
the first session of the 87th Congress by an 8 to 7 majority bloc in the House Rules 
Committee is regarded by both sides in the struggle as only a passing episode in a 
continuing church-state war. We are apparently entering an epoch similar to that 
in France between 1900 and 1950, when the tug-of-war between the Catholic 

Church and secular public schools was—and still is—the most bitter, underlying 
conflict in the nation. 

The most auspicious differences between the United States and the France of 
those days are: (1) we have a written Constitution which is more specific in dis- 
establishing religion; (2) it is interpreted for us by a non-political Supreme Court; 
(3) our historic tradition is separationist; and (4) the proportion of the American 
people who believe in sectarian segregation in elementary schools is probably not 
more than 15 per cent, consisting primarily of the most devout half of the Catholic 
population. 

Unhappily, the battle over aid to parochial schools in the last session began to 
assume a pattern not unlike that of Australia. In Australia, which has a Catholic 
proportion only a little less than ours, it seems probable that if national funds are 
voted for sectarian schools, the concession will come through successful Catholic 
pressure on the Labor Party. In Washington it is the liberals who are weakening 
on the issue of aid to sectarian schools, largely because of Catholic and labor pres- 
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sure in the Northern cities. The Republicans are voting against federal aid to 
parochial schools because their party stands against federal aid in general, not 
because of any willingness to be frank or courageous on church-state issues. In 
general, the Northern Democrats are ready to concede $375,000,000 in special- 
purpose building loans to parochial schools via an artificially inflated section in the 
National Defense Education Act primarily to buy Catholic support for a general 
aid bill and incidentally to assure their own re-election. 

LABOR AND LIBERALS WEAKEN 

At a critical moment in the last session the thing happened that I have been 
gloomily anticipating for a long time. A representative of the AL-CIO appeared 
before a Congressional committee and, ostensibly speaking for American labor, 
advocated the $375,000,000 concession of tax funds for science and other building 

loans for sectarian schools. It is true that organized labor’s influence is at a low 
ebb in Washington just now, but such a pronouncement can have far-reaching 
results in the future. It helps to give liberal respectability to a craven surrender of 
principle by Democrats who really believe in the separation of church and state 
but who lack the courage to say so. 

The show-down with Democratic liberals was prevented this time by a legis- 
lative fluke. If Representative James Delaney of Queens had not held out for his 
pound of parochial flesh—a melded public and parochial aid bill—it is possible 
that we would now be started on the road to public support of sectarian elementary 
education, with the blessings of some of the finest liberal leaders on Capitol Hill. 
He crossed over to the opposition and made the 8 to 7 margin bottling up all bills 
in the Rules Committee. The liberals know what the Supreme Court and the 
Constitution say, but they also know that the particular device proposed for 
Catholic aid in the inflated section of the NDEA may never reach a test in the 
Supreme Court because of the difficulty in securing standing for an ordinary tax- 
payer-objector. And some of them are willing to use the shibboleth of “national 
defense” to salve their own consciences and to perfume a fundamentally uncon- 
stitutional deal. 

What will be the effect of the defeat of the President’s excellent educational 
program by the dog-in-the-manger tactics of Representative Delaney? My first 
guess is that it will injure the Catholic Church politically more than anything that 
has happened in this generation. Cardinal Cushing admitted in a Boston speech 
in July that his church’s image had been sadly scarred in the public mind by a 
federal aid policy which appeared selfish and obstructionist. The cardinal himself 
is opposed to all federal aid to education, and I suspect that most of the Catholic 
bishops agree with him but insist in any case that they should not be left out of a 
federal program if it is adopted. 

My second guess is that the Catholic Church may get some federal aid for 
its schools via a revision of the National Defense Education Act two years from 
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now, simply because it is better organized for producing pressure than its oppo- 
nents. It has virtually no chance for such an achievement at the next session of 
this Congress. In fact, all general federal aid for education seems to be dead for 
the balance of 1961 and 1962 after the 45 to 40 vote by the Senate in September to 
continue aid to impacted areas and scholarship aid for another two years. This 
triumph by the Republican-Southern coalition for the status quo in federal aid 
was, in its way, the most severe blow suffered by the President in the whole session, 

since the Senate has been the stronghold of federal aid sentiment. 
The National Education Association is opposed to federal aid for parochial 

schools but it almost never says so in a way that arouses voters, because its officials 
are afraid of the charge of bigotry. The conservative wing of American Protestant- 
ism and most of the Jewish organizations are ready to fight. Humanist and other 
non-church groups are more than willing to fight, but they lack lobbying and 
publicity power. Protestants and Other Americans United has stepped up its work 
appreciably and is reaching a very large audience. I suspect that the outcome of 
the pending battle will depend largely on the main body of American Protestantism, 
the churches represented in the National Council of Churches. The National 
Council has officially taken a splendidly forthright position against sectarian aid. 
Will its constituent churches dare to follow through when leading financial sup- 
porters complain that their Catholic customers and clients are charging them with 
unfairness and bigotry? 

Meanwhile, the final defeat late in August of even the mild compromise ad- 
ministration educational bill in the House by a calendar Wednesday vote of 
242 to 169 proves that there is much anti-federal-aid sentiment in Congress which 
cuts across all religious lines. The margin of the defeat was so great partly because 
the last-minute compromise was railroaded through a House committee with such 
speed that many Congressmen became angry. But the vote also revealed that there 
is a large Southern, Protestant bloc unwilling to support any kind of federal aid 
even when all sectarian barnacles have been removed. Conservative Protestant 
states-righters plus Catholic champions of self-interest have little in common, but 
in bizarre combination they may defeat federal aid for many years to come. 

WALL OR SIEVE 

That 20-page Ribicoff memorandum submitted to Senator Wayne Morse last 
spring under the title “Federal Programs Under Which Institutions With Religious 
Affiliation Receive Federal Funds Through Grants Or Loans” has 41 categories 
of aid, most of them in the welfare field. Unfortunately, the total cash figures are 
not given, but they undoubtedly run to several hundred millions. (Probably copies 
are still available from the HEW, dated March 28, 1961.) 

I described this as “an embarrassing document” because it reveals an intricate 
pattern of constitutionally questionable, borderline grants to religious institutions 
which have been quietly expanded in recent years without much public discussion 
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of the underlying principles. The 41 categories simply cannot be fitted into any 
logical theory of the separation of church and state, as I discovered to my chagrin 
when I was trying to sound rational under grilling before a Congressional com- 
mittee last winter. 

No one questions school lunches for youthful Catholic stomachs, or milk for 
young Quaker stomachs, or medical examinations for all children who will accept 
them. But the 41 categories go far beyond that. Some sectarian schools and churches 
are permitted to occupy some small pieces of national forest land; some Indian 
children in mission schools get full rations and clothing; the Department of 
Health, Education, and Welfare can transfer surplus personal property and real 
estate to sectarian schools at “a public benefit discount which can be as much as 
100 per cent of the appraised, fair value”; sectarian hospitals have received at least 
$250,000,000 in direct federal grants without being compelled to renounce sectarian 
medical codes; in many foreign nations dominated by a single church an enormous 
quantity of America’s surplus wheat and other products is being distributed ex- 
clusively by religious agencies in such a way that the church gains untold new 
prestige at American taxpayers’ expense—and often, as in Latin America, there 
is real clerical graft in the distribution of such goods. (Of course, one reason why 
Congressmen tend to shrug their shoulders in indifference when such abuses are 
mentioned is that we are spending for storage alone $579,000 a day for surplus 
wheat and $444,000 a day for surplus corn.) 

All of these substantial outlays and concessions are in addition to the large 
grants for research and other purposes to sectarian colleges under such programs 
as that of the National Science Foundation, and the vast college housing loan pro- 
gram. A great many of these programs have never been tested on the merits in 
the United States Supreme Court to see if they constitute an unlawful establish- 
ment of religion, but they are cited as “constitutional” in current dialectic under a 
kind of crude rule of adverse possession, meaning that their illegality has been 
largely washed away by time and misuse. 

Meanwhile, all of these petty problems of church and state may be resolved 
by virtue of one item in the Ribicoff memorandum submitted to Morse. The 
Atomic Energy Commission is paying good Christian professors so much money 
to improve our nuclear bombs that we may soon have the perfect union of church 
and state in radioactive ashes. 

Incidentally, Senator Morse, whom I have criticized in these columns for favor- 
ing loans to parochial schools, came through in August with an attack on the 
educational policy of the Catholic hierarchy which was so courageous and direct 
that it should earn him the admiration and gratitude of all friends of non-sectarian 
federal aid. Im an address to the American Federation of Teachers he accused 
the hierarchy of blocking “the legitimate aims of a majority of our people through 
pressure tactics”; and he predicted that there will be a “whirlwind of resentment 
when the people of the country learn the facts.” His own leadership of the federal 
aid forces in the Senate during the last session has greatly increased his stature as a 
liberal who can work in harness when the situation calls for effective teamwork. > 
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MISCELLANY 

The Christian Brothers of California, largest manufacturers of commercial 
brandy in the United States, lost the first round of their fight for exemption from 
profits taxes in July when Judge Sherrill Halbert ruled in a Sacramento federal 
court that they could not recover $490,000 in back taxes simply because they 
claimed that their winery was an organic part of an exempt church under the 
Internal Revenue Code. Congratulations to the chief government attorney in the 
case, Jerome Fink of the Department of Justice! Unless it is reversed on appeal, 
the decision will bring another million and a half from the Brothers later on, and 
it will ultimately bring many millions more from clerical-commercial enterprises 
which have used religion as a device for tax dodging. 

Representative H. R. Gross of Iowa (Presbyterian) has introduced a bill in 
the House requiring a new loyalty oath for enlistment in the armed forces which 
ends with the phrase: “So help me God.” Asked what he would do with those 
who demurred, he replied: “I don’t think I’d want them in the armed forces.” 

I MAKE LIFE SIMPLE 

I make life simple for myself; 

Not easy, just simple. 
Creation, chaos, cosmos, death, 

Explained assiduously and variously, 

Glean little to my mind but admiration 
For the faceted reaches of the wise. 

I do not quarrel with any, 
For my simplicity envelops all their 

Complexity and more, 

Yet refuses to prop small clews 

Pieced from unyielding enigmas of life. 

That is the simplicity I mean: 
Of a clarity admitting flaw; 
Stark, comfortless, 

And carrying head-high its penalty of pain. 

—Ju Lia PERNAT 

e Julia Pernat of Cleveland is the author of several poems that have 

appeared in issues of The Humanist. Her poem “Two Men” was in No. 4, 
1961. 
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- The Literature of Humanism 
WALT McCASLIN, Book Editor 

American Religion 

Religion in American Life. Editors: James Ward Smith and A. Leland Jamison. 
Vol. I: The Shaping of American Religion. 514 pp., $8.50. Vol. II: Religious 
Perspectives in American Culture. 427 pp., $7.50. Vol. III: Religious Thought 
and Economic Society: The European Background. By Jacob Viner. (To 
follow in the spring of 1962.) $6.00. Vol. IV: A Critical Bibliography of Re- 
ligton in America. By Nelson R. Burr. In 2 volumes, xx, xv, 1219 pp., $17.50. 
Princeton University Press. The whole set, $32.50. 

Reviewed by Walter Kaufmann 

One rarely encounters publications comparable to Religion in American Life, 
a most ambitious undertaking, presented as handsomely as one has come to expect 
from the Princeton University Press. The first two volumes contain nineteen 
essays by as many authors, more than half of them on the faculties of Princeton, 
Harvard, and the Yale Divinity School. There are essays on Protestantism, Cathol- 
icism, and Judaism; on education, law, music, philosophy, poetry, modernity, 

and architecture (with 76 illustrations); on theology (2) and politics (3); and 
on “The Religious Novel as Best Seller in America” and “The Place of the Bible 
in American Fiction.” All the essays are scholarly and contain much information 
one did not have before. 

In their introduction the editors explain: “The several essayists have rigorously 
eschewed any attempt to demonstrate the truth or falsity of religious propositions— 
or even to defend the metaphysical validity of any religious apprehension of 
reality.” Rather they assumed—as did the Carnegie Foundation whose “generous 
grant ... made these four volumes possible”—that in an age in which American 
civilization has become the subject of a growing number of books and college 
courses, a detailed study of the role of religion in American life should be a worth- 
while contribution. 

The virtues of these volumes seem so obvious and are so certain to be noted 
by every reader that praise is surely unnecessary in this case, and there may be 
more point to stating two reservations. The first concerns the first two volumes. 
The over-all picture they give seems depressing. The Hebrew prophets found re- 
ligion in Israel depressing, and the religion of large masses of people over a long 
period of time is not likely to be exhilarating anywhere. But when one writes on 
philosophy or literature in America or elsewhere, it is taken for granted that one 
will focus on the few exceptions, the occasional geniuses and near-geniuses. Other- 
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wise the picture would be utterly dismal. 
The volumes under review steadfastly eschew any detailed discussion of the 

religious views of Jefferson and Lincoln, Washington, Madison, and Paine, Peirce, 

James, and Dewey, and even Joseph Smith and Mrs. Eddy. Thus the set leaves 
something to be desired as a reference work. In spite of its title, Religion in Ameri- 
can Life contains no history of the Mormons, or Jehovah’s Witnesses, or Christian 

Science, nor any summary of their beliefs. 
Moreover, most of the essays of the eminent contributors do not equal the 

excitement and creativity of their best original research: the chapters tend to be 
surveys and allude and presuppose more than they explore. The shortcomings of 
any excessively departmental approach are a commonplace today, and interdepart- 
mental projects flourish. These volumes lavishly illustrate the strength of a good 
interdepartmental project with first-rate participants; but also the weaknesses. 

My second reservation concerns the Critical Bibliography which, the editors 
believe, “perhaps even more than the essays of earlier volumes—will give the 
reader a synoptic sense .. .” In bulk, this 1250-page bibliography surpasses the 
first two volumes by more than 300 pages. There are references to hundreds of 
titles, including unpublished dissertations, of which even specialists could hardly 
have been aware, and every reader will find a staggering amount of material that 
is both interesting and helpful. Students and even many scholars may assume that 
it is definitive. Yet the bibliography has some faults. These seem worth spelling 
out because the work is so monumental, and there is no comparable work to which 
one could advise students to turn instead. 

(1) Many writers who are much more important than hundreds that are listed 
have been omitted. In the fifty-page index, with its three columns per page (one 
has to use it: see point 4 below), one looks in vain for such names as these: William 
Jennings Bryan; William Buckley (although we are told in the essay on Cathol- 
icism that his brand of conservatism seems to have “the backing of the rank 
and file, and the less articulate of the clergy”); Morris Cohen (“The Dark Side 
of Religion,” etc.); Father Coughlin; C. J. Ducasse (4 Critical Scrutiny of Re- 
ligion, etc.); Mary Baker Eddy (some titles about her are listed, but there is no 
indication that she ever wrote a book, though one might like to know that there 
have been changes since the first edition and what else she wrote); Eric Hoffer 
(The True Believer, etc.) ; Corliss Lamont; Theodore Reik; the Rev. Gerald L. K. 

Smith; or John Walsh, S.J. 

(2) Some areas have been slighted systematically; e.g., Biblical scholarship. 
Morton Scott Enslin, Edgar J. Goodspeed (author of “An American Translation” 
of the Bible; a less well known writer by the same name is listed), Frederick C. 
Grant, George Foot Moore, James B. Pritchard, and G. Ernest Wright are all 

omitted. There are over 150 pages on theology, and two of these are said to deal 
with “The Rise of Biblical Criticism,” and a little less than one page is given over 
to “New Biblical Exegesis and Interpretation”; but these pages fall very far short 
of what their titles promise. Under the second heading, for example, only five 
books are mentioned, four of them by Albert Schweitzer—presumably because. 
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though not an American, he has influ- 
enced American exegetes. But Well- 
hausen, who has had far more influence, 
is ignored along with generations of 
American Bible scholars. While a sec- 
tion is devoted to Karl Barth because 
he, too, has influenced American theo- 
logians, Freud and his American fol- 

lowers are ignored in the chapter on 
“Religion and Psychology.” 

(3) As the points already made sug- 
gest, the bibliographer, Dr. Nelson R. 

Burr of the Library of Congress, has not 
so “rigorously eschewed any attempt” 
to defend religion as the essayists did, 
according to the editors. Only five pages 
of his chapter on “Religion and Psy- 
chology” deal with “Scientific Studies”; 
the remainder deals with “Peace of 
Mind” books, “Popular Theology,” “Re- 
cent Revival,’ and “Religion and the 
Intellectuals.” What much of this has 
to do with psychology remains unclear. 
The psychology chapter ends: “An in- 
creasingly accepted view among intellec- 
tuals is that of Nathan M. Pusey (Presi- 
dent, Harvard University): ‘A Religion 
for Now, in Harper's, Vol. 207, No. 
1243 (December 1953) pp. 19-22, stating 
that the problem of the source of ethical 
authority is of immediate concern to 
intellectuals. The early twentieth-century 
religion of good works and increased 
knowledge is too easily optimistic. We 
still have need of churches, creeds, and 

metaphysics. Disappointment in the 
fruits of works and good will has pro- 
duced ‘a paralyzing disbelief.’ Not 
knowledge, but faith, is lacking. Better 
theological education must lead to a more 
Christian society, and combat ‘a form- 
less and uninformed faith.’” Thus ends 
A Critical Bibliography, and specifically 
the chapter on “Religion and Psychol- 
ogy.” 

(4) The bibliographer’s over-categoriz- 
ing is often extremely unhelpful. In the 
chapter on “Religion and Philosophy,” 
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for example, there are separate sections 
on “Radical Empiricism”; “Voluntarism: 
William James”; “Pragmatism”; “Hu- 
manistic Alternatives to Religion”; “Pan- 
theism”; “Rationalism”; “Positivism”; 

“Naturalism”; “Secularism”; “Skepti- 

cism”; “Agnosticism”; and “Atheism.” 
Two sub-sections are devoted to criti- 
cisms from a_ religious viewpoint. 
Dewey’s 4 Common Faith is listed in 
three sections; a few of his other books 
here and there. 

(5) Major works by authors who are 
included have sometimes been over- 
looked; e.g., a J. H. Leuba book of 1950 
is listed twice, but his major work, The 
Psychology of Religious Mysticism 
(1925), is ignored. 

Finally, the bibliographical data fur- 
nished comprise only the city and the 
year of first publication, not the pub- 
lisher, the number of pages, or later 
editions. 

These criticisms must not obscure the 
striking merits of these volumes. Every 
one of them is a mine of information, 

and scholars will consult them for gen- 
erations. 

e Walter Kaufmann is professor in the 
Philosophy Department at Princeton Uni- 
versity. 

STUDENTS OF MAN 

They Studied Man. By Abram Kardiner 
and Edward Preble. New York, World 

Publishing Company. $5. 

Reviewed by Thomas J. Maloney 

Sometimes one gets the impression that 
liberals look to one or the other of the 
sciences, physical or social, for the ulti- 

mate in knowledge. The names brought 
up in the course of this book do much 
to reinforce this idea. Darwin, Spencer, 

Tylor, of the nineteenth century; Freud, 
Kroeber, Malinowski, Benedict in this. 

Those darlings of the present, Fromm, 
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Horney, and other “social” psychiatrists, 
come in for minor mention, about the 

first time this reviewer has seen them put 
in their proper perspective as “students 
of man.” 

The major portion of this book is a 
series of excellent essays on the contribu- 
tions of men the authors would like to 
call “anthropologists,” those who studied 
man. Both Kardiner, a psychiatrist, and 
Preble, an anthropologist (whose field 
work was among New York’s delin- 
quents rather than the more conventional 
preliterate groups), are fully aware of 
the academic and disciplinary jealousies 
and barriers that have made it impossible 
for some anthropologists to accept Herbert 
Spencer as one of them, or for sociologists 
to think of Franz Boas as a scholar who 
has something to say to them. Most tragic 
for the authors is the general resistance 
in the social sciences, and this includes 
much of academic psychology, to the 
ideas of dynamic psychology started by 
Freud and developed so fruitfully by 
workers such as Kardiner, Mead and 

others who have worked in the field 
anthropologists call “Culture and Per- 
sonality.” 

The layman will benefit greatly from 
these biographical essays. He will have 
a greater understanding of the develop- 
ment of anthropology as a scholarly dis- 
cipline. The professional, student or 
teacher, will find the concise review of 
this development helpful. He will even 
gain some appreciation, perhaps, for 
other schools of anthropology. Perhaps 
he will accept some of the sharp, perti- 
nent criticisms of modern American an- 
thropology, charges of sterility in mere 
data collecting, fear of general theories, 
aping of the supposed precise methods of 
physical science. One could, of course, 

add that other social sciences share this 
same set of weaknesses. It is too much 
to hope that one book will change the 
current emphases in social science, but 
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at least it will make the layman who 
may be seeking the “final word” from 
social science aware of the shakiness of 
much that passes for solid knowledge of 
man. 

The last few pages of the book are 
Kardiner’s personal plea for a recognition 
of what he calls “adaptional psychody- 
namics,” the importance of the relation- 
ship of the individual to environment and 
social institutions in the functioning and 
continuation of a culture. Although the 
authors deny any polemic intent, here 
perhaps is a needed statement of charges 
and a specification of suggested changes 
that should be listened to, not only by 
protessionals, who have heard from Kar- 
diner before, but by sophisticated lay- 
men. Humanists often tend to accept a 
rather bald unilinear evolutionary con- 
cept of cultural changes. Kardiner by no 
means throws out evolution, but uses the 

concept much as Julian Steward, whom 

Kardiner never mentions, uses multi- 
linear evolution. He also makes good use 
of the “functional” approach, studying 
the interactions of institutions of a so- 
ciety. The careful, detailed data collect- 
ing of Boas has a full place in this frame- 
work. Underlying all Kardiner’s plead- 
ings is a strong humanitarian basis that 
counters the extreme cultural relativism 
that one finds often in anthropolgy. He 
feels that general laws of human behay- 
ior are a proper goal of social science. 
He feels too that man can and ought to 
control his society and its development 
and that anthropology has a humane 
duty to provide evidence and a concep- 
tual framework for human betterment. 
This is an excellent book, extremely well- 
written, containing knowledge and opin- 
ions Humanists and like-minded people 
need in mid-twentieth century. 

e Thomas ]. Maloney is minister of the 

Unitarian Church at Boulder, Colorado. 
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A DELIGHT IN WORDS 

The Rhetoric of Religion: Studies in 
Logology. By Kenneth Burke. Boston, 
Beacon Press. 327 pp., $6.95. 

Reviewed by John Morris 

Kenneth Burke here presents another 
intensive, fascinating study of the inter- 
play of words and their meanings. Un- 
like his earlier books, 4 Grammar of 

Motives and A Rhetoric of Motives (New 

York, George Braziller, Inc., 1955), 
which range easily from Socrates to San- 
tayana and back again to Sophocles, the 
present book is a more limited study, 

concentrated upon Augustine’s Confes- 
stons and the first three chapters of the 
Book of Genesis, together with an intro- 
ductory chapter and a cheerful “Pro 
logue in Heaven” as a concluding satanic 
dialogue. 

Burke's method is not an attempt to 
“prove” that Augustine’s views of the 
Trinity, God, etc., are true or false, and 

he remains elusively non-committal to 
the end. Burke is, instead, intent upon 
finding the specific meaning to Augus- 
tine of his theological terms in the light 
of the motives that underlie them, as 
suggested by the words that he chooses. 
All this sounds far duller and more 
pedantic than it actually is. 

Burke shows, for example, that Au- 
gustine was perhaps inclined at times 
to regard God as a substitute for his 
mother, Monica, whose death shortly 

preceded his mystical conversion. Thus 
modica, which is Latin for “modest,” is 

a pun-name for his mother as well as 
an attribute of the religious person. Thus, 
also, Augustine thinks of God in terms 

of breasts and feeding; he often speaks 
of his relation to God as like that of in- 
fant to mother. 
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NOW AVAILABLE 

REASON 
AND 

GOODNESS 
By BRAND BLANSHARD, Yale University 

This enlightening volume, based on 
the author’s Gifford Lectures at the 
University of Saint Andrews and 
Noble Lectures at Harvard University, 
thoroughly surveys the field of recent 
ethics. Views of Moore, Ross, Wester- 
marck, Dewey, and Perry are critically 
examined to provide a fresh interpre- 
tation of important moral issues. Pro- 
fessor Blanshard clearly states these 
issues, traces their history, and makes 
proposals for their solution. 

451 pages, $7.75 

THE MACMILLAN COMPANY 
60 Fifth Avenue, N.Y. 11, N.Y. 
A Division of The Crowell-Collier 

Publishing Company 
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For the prospective liberal minister who 
wants a graduate school education in the 
University, while living in an independent 
denominational (Unitarian- Universalist) 
seminary. 
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sive general education in religion; advanced 
specialized study in a particular discipline; 
a year of internship in a ministry. 

M.A. and Ph.D. programs are also offered. 

For information about courses of study, 

costs, financial aid, housing, etc. write 

Rev. Malcolm R. Sutherland, President 

5701 S. Woodlawn Avenue 

Chicago 37, Illinois 
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Through all this, Burke retains re- 
markably his pose of theological neu- 
trality, expressing—and sharing—only 
his delighted fascination in words and 
the human motives they reveal. 

Incidentally, “logology” in the title is 
simply a neologistic synonym for “se- 
mantics.” 

e John Morris is minister of All Souls 
Unitarian Church at Colorado Springs, 
Colorado. 

SEMANTICALLY TRADITIONAL 

In Search of Religious Maturity. By Alex- 
ander Feinsilver. Yellow Springs, Ohio, 
Antioch Press, 124 pp., $3.50. 

Reviewed by Herbert A. Tonne 

As the title indicates, this book assumes 

a formalized religious attitude, albeit in 
a very liberal form. 

Rabbi Feinsilver does not indicate his 
personal approach toward deity; whether 
it is of the personal or more pantheistic 
variety. It is doubtful whether any Hu- 
manist would become a religionist, in a 
traditional sense, from reading this book. 
It is also to be questioned whether Fein- 
silver would convert a bigoted religionist 
(even though he does not use the term). 
The book is primarily a personal con- 

fession of faith and a personal interpre- 
tation of maturity. Nevertheless, a Hu- 
manist can have high respect for the 
understanding of the complexity of the 
religious problem and for the broadness 
of comprehension that is presented. 

One is inclined to think that, except 
for the problem of semantic interpreta- 
tion, Feinsilver is basically a Humanist. 
However, his traditional beliefs indicate 

more than a mere sublimation of Hu- 
manism to fit conventions. 
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If the clergy of the traditional faiths 
would have the understanding and sym- 
tiful world indeed in terms of the re- 
ligious picture. 
pathy of Feinsilver, this would be a beau- 

e Herbert A. Tonne ts a professor in 
the department of business education, 
New York University. 

NEW LOOK AT MARX 

Marx’s Concept of Man. By Erich 
Fromm. New York, Frederick Ungar 

Publishing Co. 260 pp., $1.75. 

Reviewed by John Morris 

Erich Fromm here presents an 80-page 
introduction to a new translation of Karl 
Marx’s “Economic and Philosophical 
Manuscripts” of 1844 and a brief selec- 
tion of other philosophical and biograph- 
ical material. This is, according to the 
pubilshers, the first American publication 
of the “Manuscripts.” Since Marx wrote 
relatively little on the philosophical 
underpinnings of his system, even these 
fragmentary and incomplete studies are 
welcome. 

For Fromm, “Marx was a humanist 

through and through.” In its protest 
against “man’s exploitation of man, . 
Marx’s socialism is the realization of 
the deepest religious impulses common 
to the great humanistic religions of the 
OR i a8 

It is easy to understand Fromm’s en- 
thusiasm for Marx when we see, in the 

“Manuscripts,” concepts of man’s “aliena- 
tion” and of the need for “spontaneity” 
that are familiar parts of Fromm’s 
writings. 
Fromm protests against the massive 

distortion of Marx’s writings both in 
the West and in the Soviet Union, and 
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he attempts to document these with quo- 
tations from the “Manuscripts” and later 
writings. 
We may suspect, however, that these 

distortions of Marx have not been acci- 
dental. When, for example, a prominent 

professor of philosophy in 1951 totally 
misinterprets Marx as teaching a crude 
“materialism” and contemptuously dis- 
misses him in half a pragraph, we may 
reasonably suspect that this has some- 
thing to do with the fact that the profes- 
sor is involved in a violent loyalty-oath 
controversy and cannot afford to take 
Marx seriously. 

Even without the newly-published 
“Manuscripts,” there has been enough 

material in Marx’s studies of Hegel and 
Feuerbach, his “German Ideology,” even 

in Capital, to counter any of the more 
facile misinterpretations of his thought. 
At the same time, perhaps the publica- 
tion of this new material will encourage 
future professors of philosophy to deal 
more conscientiously with one of the 
nineteenth century’s most active and pro- 
ductive minds. 

THEISM AS COMMON SENSE 

Values Men Live By. By Morris Keeton. 
Nashville, Abingdon Press. 224 pp., 
$3.50. 

Reviewed by Paul F. Schmidt. 

Professor Keeton his given us an inter- 
esting, straightforward statement of some 
current issues in religious thought. Are 
all religions aiming at the same goal? 
Is life meaningful? Is ritual important? 
What of non-attachment and non-vio- 
lence, the objectivity of morals, the basis 
of moral judgment, freedom and deter- 
minism, the function of prayer, and the 
relation of science and religion? 

The important features of this book 
are: Keeton’s gift for stating these prob- 
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lems in a clear enticing manner; his nice 
balancing of arguments pro and con; 
and his ability to leave the issue open for 
the reader with suggestions for further 
reflection on the problem. Keeton hon- 
estly lets us glimpse his own position, 
naturalistic theism, but doesn’t force it 

on the reader. I found the list of audio- 
visual aids at the end of each chapter 
a welcome reference. 

I don’t think this book intends to 
break new ground. Keeton gives a ring 
of common sense to his theism but with- 
out answering the barbs of revealed re- 
ligion from the right and of humanism 
from the left. For insance, from the left, 
no one will dispute his distinction be- 
tween God and the various names and 
conceptions of God but this does not add 
one jot to support the naturalistic evi- 
dences for God which were overthrown 
decisively by Hume and Kant. Elsewhere 
he barely opens the possibility of an ob- 
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jective basis for values along consequen- 
tialist lines (experiential assessment of 
the consequences of choices) but this 
has no need of roots in religion. In his 
discussion of the meaning of life and 
commitment he fails to indicate clearly 
the ambiguity between meaningfulness 
achieved by human creativity and a 
meaningfulness discoverable in the na- 
ture of things themselves. This ambiguity 
in turn infects his discussion of commit- 
ment, confusing commitments we make 
and choose with those discovered and 
obeyed. Commitment should be subject 
to continual re-examination and reasoned 
revision. 

Despite these sample criticisms, Keeton 
has written a good introduction that will 
set his readers thinking. And I confess 
hearty agreement with his closing chap- 
ter on the future use of the method of 
non-violence to settle disagreements. 

e@ Paul F. Schmidt is professor of philos- 
ophy at Oberlin College. 

ROLE OF IRRITABILITY 

Sensation: The Origin of Life. By Charles 
L. Mayer. Yellow Springs, Ohio, An- 
tioch Press. 141 pp., $3.50. 

Reviewed by Paul F. Schmidt 

Naturalists and Humanists will be in- 
terested in this book by the French sci- 
entist, Dr. Mayer. They will enjoy and 
appreciate his outspoken defense of a 
humanism that is naturalistic and scien- 
tific in the face of religious and existen- 
tialistic humanisms. They may be irri- 
tated, as I am, by the lack of careful argu- 
ment and full evidence for the exciting 
conclusions propounded. They probably 
will be surprised by the opposition posed 
between liberty and equality with his en- 
dorsement of the former and criticism of 
the latter, but they will be forced to re- 
think these concepts. In a similar way, 
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they will be stimulated by his synthesis 
of the will to power and the will to prog- 
ress. 

After a brief description of living or- 
ganisms in the light of current research, 
we encounter his major thesis that a uni- 
fied account of living organisms can be 
achieved if the fact of sensation or irrita- 
bility is given a basic role. Irritability is 
the way any living matter takes some 
account of other living matter or its en- 
vironment. But like most super-harmon- 
izers in philosophy, the concept of irri- 
tability seems slippery and amorphous. 
Instead of some reference to factual evi- 
dence, we have appeals to what is “con- 
ceivable” and exclusively so. For instance: 
“But one cannot conceive of living mat- 
ter which, at any given moment if its ex- 
perience, would not be endowed with ir- 
ritability. It is only irritability which ex- 
plains the behavior of all that lives and 
which directs its activities.” 
A second weakness in this book lies 

in its treatment of the freedom-determin- 
ism issue. Dr. Mayer recognizes that 
there is something bogus in this opposi- 
tion but fails to follow out this insight. 
Instead he suggests that “free will” is not 
absence of causal conditions, for he ac- 
cepts the causal view of nature, but “im- 
pulsive acts” not foreseen or “bringing 
to each balancing scale our arguments for 
and against, and then deciding which 
side of the balance is to ‘prevail.” Now, 
as I read him, Dr. Mayer would hold to 
the causal hypothesis for both the “im- 
pulsive acts” and “balancing scale” and 
free will simply marks our insufficient 
predictability of these two factors. This 
move is a shift from the causal order of 
events to the known order of events. 
On the other hand, Dr. Mayer does a 

neat job of killing teleological or final 
causation, using insights from cybernetics 
and the comparison of brain to machine. 

For excitement and insight dig into the 
last half of this book. Here we find an 
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ethics whose major focus is the goal of 
survival (continuance of life is good) 
and whose major means are a combina- 
tion of the will to power and the will to 
progress. Lesser goods previously de- 
fended by naturalists and utilitarians are 
woven into the fabric. Here is the roster: 
utility, well-being, agreeableness, happi- 
ness, egoism, play and pleasure, golden 
rule, and mutual helpfulness. Dr. Mayer’s 
success comes in showing how each of 
these lesser goods comes into being on the 
basis of irritability or sensation; how each 
contributes to the living organism, and 
is qualified in the achievement of the 
indispensable goal of the continuance of 
life. All this is neatly done. These lesser 
goods, contrary to some earlier natural- 
ists and utilitarians, are shown to be man 
created and man developed. 

You will jump and react as Dr. Mayer 
shows how two lesser goods, liberty and 

equality, are opposed to one another. To 
exercise my liberty may involve creating 
inequality among men. Equality is to be 
a servant to liberty. Political and legal 
equality are a successful social means to 
increase liberty. The myth of equality 
must be exploded. 

To fuel the fire for the continuance 
of life we use the will to power and the 
will to progress. The will to power is 
necessary in order to resist the forces 
hostile to life, and to preserve the prog- 
ress that is achieved in our will to live. 
The will to progress is a means to in- 
crease the efficiency for the continuance 
of life and partly issues from the in- 
creased adaptability of the organism in 
evolution. The will to progress aids the 
will to power by increasing the ratio of 
power available to man while the will to 
power aids the will to progress by pro- 
viding increased energy sources. That 
both power and progress aid the contin- 
uance of life is amply demonstrated by 
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READY FOR FREEDOM? 

Congo: Background of Conflict. By Alan 
P. Merriam. Chicago, Northwestern 
University Press. 368 pp., $6. 

Reviewed by Vern L. Bullough 

The story of the newly independent 
Congo has the makings of a first class 
tragedy. The leading character, Belgium, 
made a key mistake at the beginning of 
the play and it eventually caught up with 
her, with inevitable results. According to 
Alan P. Merriam the mistake was in 
the basic attitude of the Belgian as colo- 
nial administrator, and this leads to the 

question of how “imperialists” should 
behave. 

England, France, and the United States 

have more or less followed a direct policy 
of westernization of their colonials, the 

British less so than the other two. Both 
England and the United States have 
claimed that their aim was to insure 
eventual self government, while France 
has emphasized union with France with 
independence for those who refused to 
accept this. Such policies have tended 
to weaken or destroy native cultures. 

The Dutch tended to isolate their co- 
lonials from the outside world, to protect 
the indigenous element of the civiliza- 
tion, and to build on the basis of old tra- 

ditions. This policy of nonassimilation 
tended to leave the Indonesians, for ex- 

ample, unaware of what was going on 
in the outside world; when they did 
become aware they revolted and the 
Dutch lost control. 

Spain and Portugal, at least in Africa, 

have tended to emphasize almost com- 
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plete political subjugation and exploita- 
tion. Few of their colonies have revolted 
but morally their policy is hard to justify. 

The Belgians, on the other hand, were 
over paternalistic in their attitude towards 
their native subjects. They closely 
watched out for their welfare, empha- 
sized technical training, and felt that 
Belgium’s mission was to raise slowly 
the standards of the masses. Such a pol- 
icy had assured at least a year or two 
of schooling for the majority of the Con- 
golese, but very few had gone to high 
school, and college graduates at the time 
of independence could be counted on 
one’s fingers. The peoples of the Congo 
had enough education to resent the Bel- 
gians but not enough to govern them- 
selves. The paternalism also left its mark, 
even on the more sophisticated Congo- 
lese, in the belief that papa will provide. 
Kick the Belgians out and somebody 
else will aid the peoples of the Congo, 
since it is somebody’s duty to do so. 

The Congo was a vast territory with 
no basic unity except that imposed by 
the ruling Belgians. Patrice Lumumba 
was one of the few natives who felt that 
it should and could be a great united 
state. He fought hard against the paro- 
chial and tribal tendencies which wanted 
a splintered state but he had few fol- 
lowers. As Professor Merriam makes 
clear, the Congo was not prepared for 
independence and the sudden Belgian 
withdrawal was perhaps like turning the 
classroom over to the sixth graders who 
gave the teacher the most trouble. Each 
of the Congo leaders was involved in 
power struggles with the other, and few 
if any could rise above the partisan dis- 
cord to reach the ranks of statesmen. 
They themselves were surprised that the 
Congo gained independence so quickly, 
while most of the people never really 
knew what independence meant—except 
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perhaps the right to quit paying taxes, 
to have a Cadillac, and never to work 
again. This pie in the sky ideal was actu- 
ally encouraged by some of the Congo- 
lese leaders and troubles arose when it 
was not immediately realized. 

Professor Merriam, who lived in the 

Congo during part of the key transitional 
period and has closely followed events 
since his departure, does not blame any- 
one, but rather emphasizes the mistakes 
on all sides. The Congolese were not pre- 
pared for independence but were caught 
in the growing revolutionary movement 
for it; the Belgians, realizing they had 
a hot potato which for the first time 
might cost them much more than they 
were willing to pay, quickly got rid of it. 
They had made a basic mistake in policy 
and the whole world suffered. 

What, then, was the right policy? All 
the colonial powers except Spain and 
Portugal are having trouble but I, for 
one, would not like to admit that their 
policy is the right one. 

e Vern L. Bullough is assistant professor 
of history at San Fernando Valley State 
College in Northridge, California. 
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COURAGE TO BE RIGHT 

The Forbidden Voyage. By Earle Reyn- 
olds. New York, David McKay. 281 

pp-, $4.95. 

Reviewed by Vern L. Bullough 

Humanists have often read or listened 
to Linus Pauling, Cyrus Eaton, Hermann 
J. Muller, and others of our friends and 

members, warning about the possible 
dangers of continued nuclear explosions. 
But what can the ordinary person do? 

Even though Earle Reynolds is not 
the ordinary person, his action gives 
courage to all of us sit-at-homes. Dr. 
Reynolds is a professional anthropologist 
who spent some four years in Hiroshima 
and Nagasaki studying the after effect of 
radiation on exposed children; he also 
studied and read rather widely on the 
subject and as a result became convinced 

that the continued testing of atomic 
bombs presented an unnecessary risk. 
The book is a warm human day-by-day 
account of the factors which entered into 
his decision to sail his “yacht,” the Phoe- 
nix, into a forbidden area of the Pacific— 

forbidden because the United States was 
conducting a series of atomic tests there. 
It details his arrest, trial, conviction, and 

the subsequent reversal of this convic- 
tion on the grounds that it was not based 
on any legal authority. 

The United States handling of Dr. 
Reynolds and his subsequent trial in 
Hawaii does not always reflect the sup- 
posed disinterested qualities of Ameri- 
can justice. The implications of setting 
aside whole areas of the ocean as out 
of bounds also raises serious questions 
in international law which the United 
tates has so far chosen to ignore. 

In effect Dr. Reynolds has made an 
individual protest which has profound 
moral and political significance. He is to 
be admired, and I hope read. 
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